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Transl ated by Benjam n Jowett

| NTRODUCT| ON

The Protagoras, |ike several of the Dialogues of Plato, is put into the
mout h of Socrates, who describes a conversation which had taken pl ace

bet ween hi msel f and the great Sophist at the house of Callias--'the man who
had spent nmore upon the Sophists than all the rest of the world' --and in
whi ch the | earned Hi ppias and the grammari an Prodi cus had al so shared, as
wel | as Alcibiades and Critias, both of whomsaid a few words--in the
presence of a distinguished conpany consisting of disciples of Protagoras
and of | eading Athenians belonging to the Socratic circle. The dial ogue
commences with a request on the part of Hi ppocrates that Socrates woul d
introduce himto the cel ebrated teacher. He has conme before the dawn had
risen--so fervid is his zeal. Socrates noderates his excitenent and
advises himto find out 'what Protagoras will make of him' before he
becones his pupil.

They go together to the house of Callias; and Socrates, after explaining
the purpose of their visit to Protagoras, asks the question, 'Wat he wll

make of Hi ppocrates.' Protagoras answers, 'That he will nmake him a better
and a wiser man.' 'But in what will he be better? --Socrates desires to
have a nore precise answer. Protagoras replies, 'That he will teach him

prudence in affairs private and public; in short, the science or know edge
of human life.’

This, as Socrates adnmits, is a noble profession; but he is or rather would
have been doubtful, whether such know edge can be taught, if Protagoras had
not assured himof the fact, for two reasons: (1) Because the Athenian
peopl e, who recognize in their assenblies the distinction between the
skilled and the unskilled in the arts, do not distinguish between the
trained politician and the untrained; (2) Because the w sest and best

At heni an citizens do not teach their sons political virtue. WII

Pr ot agoras answer these objections?

Prot agoras explains his views in the formof an apol ogue, in which, after
Pronmet heus had given nen the arts, Zeus is represented as sending Hernes to
them bearing with himJustice and Reverence. These are not, |ike the
arts, to be inparted to a few only, but all nmen are to be partakers of

them Therefore the Athenian people are right in distinguishing between
the skilled and unskilled in the arts, and not between skilled and
unskilled politicians. (1) For all nmen have the political virtues to a
certain degree, and are obliged to say that they have them whether they
have themor not. A man would be thought a madman who professed an art

whi ch he did not know, but he would be equally thought a madman if he did
not profess a virtue which he had not. (2) And that the political virtues
can be taught and acquired, in the opinion of the Athenians, is proved by
the fact that they punish evil-doers, with a view to prevention, of course
--mere retribution is for beasts, and not for nmen. (3) Again, would
parents who teach her sons | esser matters | eave themignorant of the conmon
duty of citizens? To the doubt of Socrates the best answer is the fact,
that the education of youth in virtue begins al nost as soon as they can
speak, and is continued by the state when they pass out of the parenta
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control. (4) Nor need we wonder that w se and good fathers sonetinmes have
foolish and worthless sons. Virtue, as we were saying, is not the private
possessi on of any man, but is shared by all, only however to the extent of
whi ch each individual is by nature capable. And, as a matter of fact, even
the worst of civilized mankind will appear virtuous and just, if we conpare
themwi th savages. (5) The error of Socrates lies in supposing that there
are no teachers of virtue, whereas all nen are teachers in a degree. Sone,
i ke Protagoras, are better than others, and with this result we ought to
be satisfied.

Socrates is highly delighted with the expl anati on of Protagoras. But he

has still a doubt lingering in his mnd. Protagoras has spoken of the
virtues: are they many, or one? are they parts of a whole, or different
names of the sanme thing? Protagoras replies that they are parts, like the

parts of a face, which have their several functions, and no one part is
like any other part. This adm ssion, which has been sonewhat hastily made,
is now taken up and cross-exan ned by Socrates:--

"Is justice just, and is holiness holy? And are justice and holiness
opposed to one another? --'Then justice is unholy.' Protagoras would
rather say that justice is different fromholiness, and yet in a certain
point of view nearly the sanme. He does not, however, escape in this way
fromthe cunning of Socrates, who inveigles himinto an adm ssion that
everyt hing has but one opposite. Folly, for exanple, is opposed to w sdom
and folly is also opposed to tenperance; and therefore tenperance and

wi sdom are the sane. And holiness has been already adnmtted to be nearly
the sane as justice. Tenperance, therefore, has now to be conpared with
justice.

Pr ot agoras, whose tenper begins to get a little ruffled at the process to
whi ch he has been subjected, is aware that he will soon be conpelled by the
dial ectics of Socrates to admit that the tenperate is the just. He
therefore defends hinself with his favourite weapon; that is to say, he
makes a | ong speech not much to the point, which elicits the applause of

t he audi ence.

Here occurs a sort of interlude, which comences with a declaration on the
part of Socrates that he cannot follow a | ong speech, and therefore he nust
beg Protagoras to speak shorter. As Protagoras declines to accomopdate
him he rises to depart, but is detained by Callias, who thinks him
unreasonabl e in not allowi ng Protagoras the liberty which he takes hinself
of speaking as he likes. But Alcibiades answers that the two cases are not
parallel. For Socrates admits his inability to speak |long; will Protagoras
in like manner acknow edge his inability to speak short?

Counsel s of noderation are urged first in a few words by Critias, and then
by Prodicus in balanced and sententious |anguage: and Hi ppias proposes an
unpire. But who is to be the unmpire? rejoins Socrates; he would rather
suggest as a conprom se that Protagoras shall ask and he will answer, and
that when Protagoras is tired of asking he hinself will ask and Protagoras
shall answer. To this the latter yields a reluctant assent.

Prot agoras selects as his thesis a poem of Sinonides of Ceos, in which he
professes to find a contradiction. First the poet says,

"Hard is it to beconme good,’

Get any book for freeon:  www.Abika.com




PROTAGORAS

and then reproaches Pittacus for having said, "Hard is it to be good.' How
is this to be reconciled? Socrates, who is famliar with the poem is
enbarrassed at first, and invokes the aid of Prodicus, the countryman of

Si noni des, but apparently only with the intention of flattering himinto
absurdities. First a distinction is drawn between (Greek) to be, and
(Greek) to become: to becone good is difficult; to be good is easy. Then
the word difficult or hard is explained to nmean 'evil' in the Cean dial ect.
To all this Prodicus assents; but when Protagoras reclains, Socrates slily
wi t hdraws Prodicus fromthe fray, under the pretence that his assent was
only intended to test the wits of his adversary. He then proceeds to give
anot her and nore el aborate expl anation of the whol e passage. The
explanation is as follows:--

The Lacedaenoni ans are great phil osophers (although this is a fact which is
not generally known); and the soul of their philosophy is brevity, which
was also the style of prinmitive antiquity and of the seven sages. Now
Pittacus had a saying, 'Hard is it to be good:' and Sinonides, who was
jealous of the fane of this saying, wote a poem which was designed to
controvert it. No, says he, Pittacus; not 'hard to be good,' but 'hard to
become good.' Socrates proceeds to argue in a highly inpressive manner
that the whole conposition is intended as an attack upon Pittacus. This,

t hough mani festly absurd, is accepted by the conpany, and neets with the
speci al approval of Hippias, who has however a favourite interpretation of
his own, which he is requested by Al cibiades to defer

The argunent is now resuned, not w thout sone disdainful remarks of
Socrates on the practice of introducing the poets, who ought not to be
all omwed, any nore than flute-girls, to cone into good society. Men's own
t houghts should supply themwith the materials for discussion. A few
soothing flatteries are addressed to Protagoras by Callias and Socrates,
and then the old question is repeated, 'Wether the virtues are one or
many?' To which Protagoras is now disposed to reply, that four out of the
five virtues are in sone degree simlar; but he still contends that the
fifth, courage, is unlike the rest. Socrates proceeds to undermnine the

| ast stronghold of the adversary, first obtaining fromhimthe adn ssion
that all virtue is in the highest degree good:--

The courageous are the confident; and the confident are those who know
t heir business or profession: those who have no such know edge and are
still confident are madnen. This is admtted. Then, says Socr ates,
courage is know edge--an inference which Protagoras evades by drawing a
futile distinction between the courageous and the confident in a fluent
speech.

Socrates renews the attack from another side: he would |like to know

whet her pleasure is not the only good, and pain the only evil? Protagoras
seens to doubt the norality or propriety of assenting to this; he would
rather say that 'sone pleasures are good, sone pains are evil,' which is
al so the opinion of the generality of mankind. What does he think of

knowl edge? Does he agree with the common opinion that know edge is
overcone by passion? or does he hold that know edge i s power? Protagoras
agrees that know edge is certainly a governing power.

Thi s, however, is not the doctrine of men in general, who nmintain that
many who know what is best, act contrary to their know edge under the

i nfluence of pleasure. But this opposition of good and evil is really the
opposition of a greater or |lesser amunt of pleasure. Pleasures are evils
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because they end in pain, and pains are goods because they end in

pl easures. Thus pleasure is seen to be the only good; and the only evil is
the preference of the | esser pleasure to the greater. But then cones in
the illusion of distance. Sone art of nmensuration is required in order to

show us pleasures and pains in their true proportion. This art of
mensuration is a kind of know edge, and know edge is thus proved once nore
to be the governing principle of human |ife, and ignorance the origin of
all evil: for no one prefers the I ess pleasure to the greater, or the
greater pain to the | ess, except fromignorance. The argunment is drawn out
in an imginary 'dialogue within a dialogue,' conducted by Socrates and
Prot agoras on the one part, and the rest of the world on the other.

Hi ppi as and Prodicus, as well as Protagoras, admt the soundness of the
concl usi on.

Socrates then applies this new conclusion to the case of courage--the only
virtue which still holds out against the assaults of the Socratic
dialectic. No one chooses the evil or refuses the good except through

i gnorance. This explains why cowards refuse to go to war:--because they
forma wong estimte of good, and honour, and pleasure. And why are the
courageous willing to go to war?--because they forma right estimte of

pl easures and pains, of things terrible and not terrible. Courage then is
know edge, and cowardice is ignorance. And the five virtues, which were
originally maintained to have five different natures, after having been
easily reduced to two only, at last coal esce in one. The assent of
Protagoras to this last position is extracted with great difficulty.

Socrat es concludes by professing his disinterested |ove of the truth, and
remar ks on the singular manner in which he and his adversary had changed
sides. Protagoras began by asserting, and Socrates by denying, the

t eachabl eness of virtue, and now the |latter ends by affirmng that virtue
is know edge, which is the nost teachable of all things, while Protagoras
has been striving to show that virtue is not know edge, and this is al npst
equi valent to saying that virtue cannot be taught. He is not satisfied
with the result, and would |ike to renew the enquiry with the help of
Protagoras in a different order, asking (1) Wat virtue is, and (2) Whether
virtue can be taught. Protagoras declines this offer, but comends
Socrates' earnestness and his style of discussion

The Protagoras is often supposed to be full of difficulties. These are
partly imaginary and partly real. The inmaginary ones are (1)

Chr onol ogi cal , --which were pointed out in ancient tines by Athenaeus, and
are noticed by Schl ei ermacher and others, and relate to the inpossibility
of all the persons in the Dialogue neeting at any one tinme, whether in the
year 425 B.C., or in any other. But Plato, like all witers of fiction
ainms only at the probable, and shows in many Di al ogues (e.g. the Symposi um
and Republic, and already in the Laches) an extrene disregard of the

hi storical accuracy which is sonmetinmes demanded of him (2) The exact

pl ace of the Protagoras anmong the Di al ogues, and the date of conposition
have al so been much disputed. But there are no criteria which afford any
real grounds for determning the date of conposition; and the affinities of
the Di al ogues, when they are not indicated by Plato hinself, nust always to
a great extent remamin uncertain. (3) There is another class of
difficulties, which my be ascribed to preconceived notions of

comment ators, who imagi ne that Protagoras the Sophist ought always to be in
the wong, and his adversary Socrates in the right; or that in this or that
passage--e.g. in the explanation of good as pleasure--Plato is inconsistent
with hinmself; or that the Dialogue fails in unity, and has not a proper
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begi nning, mddle, and ending. They seemto forget that Plato is a
dramatic witer who throws his thoughts into both sides of the argunent,
and certainly does not aimat any unity which is inconsistent with freedom
and with a natural or even wild manner of treating his subject; also that
his node of revealing the truth is by |ights and shadows, and far-off and
opposi ng points of view, and not by dogmatic statenents or definite
results.

The real difficulties arise out of the extrenme subtlety of the work, which
as Socrates says of the poem of Sinonides, is a nost perfect piece of art.
There are dranmatic contrasts and interests, threads of philosophy broken
and resuned, satirical reflections on mankind, veils thrown over truths
which are lightly suggested, and all woven together in a single design, and
novi ng towards one end.

In the introductory scene Plato rai ses the expectation that a 'great
personage' is about to appear on the stage; perhaps with a further view of
showi ng that he is destined to be overthrown by a greater still, who nakes
no pretensions. Before introducing H ppocrates to him Socrates thinks
proper to warn the youth against the dangers of '"influence,' of which the
i nvidious nature is recogni zed by Protagoras hinmself. Hippocrates readily

adopts the suggestion of Socrates that he shall |earn of Protagoras only
the acconpli shnments which befit an Atheni an gentleman, and | et alone his
"sophistry.' There is nothing however in the introduction which |leads to

the inference that Plato intended to blacken the character of the Sophists;
he only nmakes a little nmerry at their expense.

The 'great personage' is sonewhat ostentatious, but frank and honest. He
is introduced on a stage which is worthy of him-at the house of the rich
Callias, in which are congregated the nobl est and w sest of the Athenians.
He consi ders openness to be the best policy, and particularly nmentions his
own |liberal nmobde of dealing with his pupils, as if in answer to the
favourite accusation of the Sophists that they received pay. He is

remar kabl e for the good tenper which he exhibits throughout the discussion
under the trying and often sophistical cross-exan nation of Socrates.

Al t hough once or twice ruffled, and reluctant to continue the di scussion,
he parts conpany on perfectly good terns, and appears to be, as he says of
hi msel f, the 'least jeal ous of mankind.'

Nor is there anything in the sentinents of Protagoras which inpairs this
pl easi ng i npression of the grave and weighty old man. His real defect is
that he is inferior to Socrates in dialectics. The opposition between him
and Socrates is not the opposition of good and bad, true and fal se, but of
the old art of rhetoric and the new science of interrogation and argunent;
also of the irony of Socrates and the self-assertion of the Sophists.
There is quite as nuch truth on the side of Protagoras as of Socrates; but
the truth of Protagoras is based on commopn sense and comon maxi ms of
nmorality, while that of Socrates is paradoxical or transcendental, and

t hough full of nmeaning and insight, hardly intelligible to the rest of
manki nd. Here as el sewhere is the usual contrast between the Sophists
representing average public opinion and Socrates seeking for increased
clearness and unity of ideas. But to a great extent Protagoras has the
best of the argunment and represents the better mnd of man.

For exanple: (1) one of the noblest statenents to be found in antiquity
about the preventive nature of punishnment is put into his nmouth; (2) he is
clearly right also in maintaining that virtue can be taught (which Socrates
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hi msel f, at the end of the Dialogue, is disposed to concede); and also (3)
in his explanation of the phenomenon that good fathers have bad sons; (4)
he is right also in observing that the virtues are not like the arts, gifts
or attainments of special individuals, but the common property of all

this, which in all ages has been the strength and weakness of ethics and
politics, is deeply seated in human nature; (5) there is a sort of half-
truth in the notion that all civilized men are teachers of virtue; and nore
than a half-truth (6) in ascribing to man, who in his outward conditions is
nore hel pl ess than the other animals, the power of self-inprovenent; (7)
the religious allegory should be noticed, in which the arts are said to be
gi ven by Pronetheus (who stole them), whereas justice and reverence and the
political virtues could only be inmparted by Zeus; (8) in the latter part of
t he Di al ogue, when Socrates is arguing that 'pleasure is the only good,"
Protagoras deens it nmore in accordance with his character to nmintain that
'sone pleasures only are good;' and adnmits that 'he, above all other nen,
is bound to say "that wi sdom and knowl edge are the hi ghest of human

t hings. "'

There is no reason to suppose that in all this Plato is depicting an

i magi nary Protagoras; he seens to be showing us the teaching of the

Sophi sts under the m|der aspect under which he once regarded them Nor is
there any reason to doubt that Socrates is equally an historical character
par adoxi cal, ironical, tiresome, but seeking for the unity of virtue and
knowl edge as for a precious treasure; willing to rest this even on a
calculation of pleasure, and irresistible here, as everywhere in Plato, in
his intellectual superiority.

The ai m of Socrates, and of the Dialogue, is to show the unity of virtue.
In the determination of this question the identity of virtue and know edge
is found to be involved. But if virtue and knowl edge are one, then virtue
can be taught; the end of the Dialogue returns to the beginning. Had

Pr ot agoras been allowed by Plato to nake the Aristotelian distinction, and
say that virtue is not know edge, but is acconpanied with know edge; or to
point out with Aristotle that the sane quality may have nore than one
opposite; or with Plato hinself in the Phaedo to deny that good is a nere
exchange of a greater pleasure for a less--the unity of virtue and the
identity of virtue and know edge woul d have required to be proved by other
argunment s.

The victory of Socrates over Protagoras is in every way conplete when their
mnds are fairly brought together. Protagoras falls before himafter two
or three blows. Socrates partially gains his object in the first part of
the Di al ogue, and conpletely in the second. Nor does he appear at any

di sadvant age when subjected to 'the question' by Protagoras. He succeeds
in making his two 'friends,' Prodicus and Hippias, |ludicrous by the way; he
al so nakes a | ong speech in defence of the poem of Sinonides, after the
manner of the Sophists, show ng, as Al cibiades says, that he is only
pretending to have a bad menory, and that he and not Protagoras is really a
master in the two styles of speaking; and that he can undertake, not one
side of the argunent only, but both, when Protagoras begins to break down.
Agai nst the authority of the poets with whom Protagoras has ingeniously
identified hinself at the commencenent of the Dialogue, Socrates sets up
the proverbial philosophers and those nmasters of brevity the
Lacedaenoni ans. The poets, the Laconizers, and Protagoras are satirized at
the sane tine.

Not having the whole of this poem before us, it is inpossible for us to
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answer certainly the question of Protagoras, how the two passages of

Si noni des are to be reconciled. W can only follow the indications given
by Plato himself. But it seems likely that the reconcil enent offered by
Socrates is a caricature of the nethods of interpretation which were

practi sed by the Sophists--for the follow ng reasons: (1) The transparent
irony of the previous interpretations given by Socrates. (2) The | udicrous
openi ng of the speech in which the Lacedaenoni ans are described as the true
phi |l osophers, and Laconic brevity as the true form of phil osophy, evidently
with an allusion to Protagoras' |ong speeches. (3) The manifest futility
and absurdity of the explanation of (G eek), which is hardly consistent
with the rational interpretation of the rest of the poem The opposition
of (Greek) and (G eek) seens also intended to express the rival doctrines
of Socrates and Protagoras, and is a facetious commentary on their
differences. (4) The general treatnment in Plato both of the Poets and the
Sophi sts, who are their interpreters, and whom he delights to identify with
them (5) The depreciating spirit in which Socrates speaks of the

i ntroduction of the poets as a substitute for original conversation, which
is intended to contrast with Protagoras' exaltation of the study of them-
this again is hardly consistent with the serious defence of Sinonides. (6)
the marked approval of Hippias, who is supposed at once to catch the

fam liar sound, just as in the previous conversation Prodicus is
represented as ready to accept any distinctions of |anguage however absurd.
At the same time Hippias is desirous of substituting a new interpretation
of his own; as if the words nmight really be nmade to nean anything, and were
only to be regarded as affording a field for the ingenuity of the
interpreter.

This curious passage is, therefore, to be regarded as Plato's satire on the
tedi ous and hypercritical arts of interpretation which prevailed in his own
day, and may be conpared with his condemati on of the same arts when
applied to nythology in the Phaedrus, and with his other parodies, e.g.
with the two first speeches in the Phaedrus and with the Menexenus.

Several |esser touches of satire may be observed, such as the clai mof

phi | osophy advanced for the Lacedaenoni ans, which is a parody of the clains
advanced for the Poets by Protagoras; the mistake of the Laconizing set in
supposi ng that the Lacedaenoni ans are a great nation because they bruise
their ears; the far-fetched notion, which is 'really too bad,' that

Si noni des uses the Lesbian (?) word, (Geek), because he is addressing a
Lesbian. The whole may al so be considered as a satire on those who spin
ponpous theories out of nothing. As in the argunents of the Euthydenus and
of the Cratylus, the veil of irony is never withdrawn; and we are left in
doubt at last how far in this interpretation of Sinobnides Socrates is
'"fooling," how far he is in earnest.

All the interests and contrasts of character in a great dramatic work |ike
the Protagoras are not easily exhausted. The inpressiveness of the scene
shoul d not be | ost upon us, or the gradual substitution of Socrates in the
second part for Protagoras in the first. The characters to whom we are

i ntroduced at the begi nning of the Dialogue all play a part nore or |ess
conspi cuous towards the end. There is Alcibiades, who is conpelled by the
necessity of his nature to be a partisan, lending effectual aid to
Socrates; there is Critias assuming the tone of inpartiality; Callias, here
as always inclining to the Sophists, but eager for any intellectual repast;
Prodi cus, who finds an opportunity for displaying his distinctions of

| anguage, which are val uel ess and pedantic, because they are not based on
di al ectic; Hippias, who has previously exhibited his superficial know edge
of natural philosophy, to which, as in both the Di al ogues called by his
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nanme, he now adds the profession of an interpreter of the Poets. The two
| atter personages have been already danaged by the nock heroic description
of themin the introduction. It may be remarked that Protagoras is
consistently presented to us throughout as the teacher of noral and
political virtue; there is no allusion to the theories of sensation which
are attributed to himin the Theaetetus and el sewhere, or to his denial of
the exi stence of the gods in a well-known fragment ascribed to him he is
the religious rather than the irreligious teacher in this D alogue. Also
it may be observed that Socrates shows himas nuch respect as i s consistent
with his own ironical character; he adnmits that the dialectic which has
overt hrown Protagoras has carried hinself round to a concl usion opposed to
his first thesis. The force of argunent, therefore, and not Socrates or
Pr ot agoras, has won the day.

But is Socrates serious in maintaining (1) that virtue cannot be taught;
(2) that the virtues are one; (3) that virtue is the know edge of pleasures
and pains present and future? These propositions to us have an appearance
of paradox--they are really nonents or aspects of the truth by the help of
whi ch we pass fromthe old conventional norality to a higher conception of
virtue and know edge. That virtue cannot be taught is a paradox of the
same sort as the profession of Socrates that he knew nothing. Plato neans
to say that virtue is not brought to a man, but nust be drawn out of him
and cannot be taught by rhetorical discourses or citations fromthe poets.
The second question, whether the virtues are one or nany, though at first
sight distinct, is really a part of the sane subject; for if the virtues
are to be taught, they nust be reducible to a common principle; and this
comon principle is found to be know edge. Here, as Aristotle remarks,
Socrates and Plato outstep the truth--they nmake a part of virtue into the
whole. Further, the nature of this know edge, which is assumed to be a
know edge of pleasures and pains, appears to us too superficial and at
variance with the spirit of Plato hinself. Yet, in this, Plato is only
following the historical Socrates as he is depicted to us in Xenophon's
Menorabilia. Like Socrates, he finds on the surface of human life one
common bond by which the virtues are united,--their tendency to produce
happi ness, --though such a principle is afterwards repudi ated by him

It remains to be considered in what relation the Protagoras stands to the
ot her Di al ogues of Plato. That it is one of the earlier or purely Socratic
wor ks--perhaps the last, as it is certainly the greatest of them-is

i ndi cated by the absence of any allusion to the doctrine of rem niscence;
and also by the different attitude assumed towards the teaching and persons
of the Sophists in sonme of the later Dialogues. The Charmni des, Laches,
Lysis, all touch on the question of the relation of know edge to virtue,
and may be regarded, if not as prelinmnary studies or sketches of the nore
i mportant work, at any rate as closely connected with it. The lo and the

| esser Hippias contain discussions of the Poets, which offer a parallel to
the ironical criticismof Sinonides, and are conceived in a simlar spirit.
The affinity of the Protagoras to the Meno is nore doubtful. For there,

al t hough the sanme question is discussed, 'whether virtue can be taught,’
and the relation of Meno to the Sophists is much the sane as that of

Hi ppocrates, the answer to the question is supplied out of the doctrine of
i deas; the real Socrates is already passing into the Platonic one. At a

| ater stage of the Platonic philosophy we shall find that both the paradox
and the solution of it appear to have been retracted. The Phaedo, the
CGorgias, and the Philebus offer further corrections of the teaching of the
Protagoras; in all of themthe doctrine that virtue is pleasure, or that

pl easure is the chief or only good, is distinctly renounced.
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Thus after many preparations and oppositions, both of the characters of nen
and aspects of the truth, especially of the popular and phil osophica
aspect; and after many interruptions and detentions by the way, which, as
Theodorus says in the Theaetetus, are quite as agreeable as the argunent,
we arrive at the great Socratic thesis that virtue is know edge. This is
an aspect of the truth which was |ost al nbst as soon as it was found; and
yet has to be recovered by every one for hinmself who would pass the limts
of proverbial and popul ar philosophy. The noral and intellectual are

al ways dividing, yet they nust be reunited, and in the highest conception
of them are inseparable. The thesis of Socrates is not nmerely a hasty
assunption, but may be al so deenmed an anticipation of sone 'netaphysic of
the future,' in which the divided el enents of human nature are reconcil ed.

PROTAGORAS

by
Pl ato

Transl ated by Benjamin Jowett.

PERSONS OF THE DI ALOGUE

Socrates, who is the narrator of the Dial ogue to his Conpani on
Hi ppocrates, Alcibiades and Critias.

Pr ot agoras, Hippias and Prodi cus (Sophists).

Callias, a wealthy Athenian

SCENE: The House of Calli as.

COVPANI ON:  Where do you conme from Socrates? And yet | need hardly ask
the question, for | know that you have been in chase of the fair

Al ci biades. | saw himthe day before yesterday; and he had got a beard
like a man,--and he is a man, as | may tell you in your ear. But | thought
that he was still very charm ng

SOCRATES: What of his beard? Are you not of Homer's opinion, who says
"Youth is nobst charming when the beard first appears'?
And that is now the charm of Al cibi ades.

COVPANI ON:  Wel |, and how do matters proceed? Have you been visiting him
and was he gracious to you?

SOCRATES: Yes, | thought that he was very gracious; and especially to-day,
for | have just cone fromhim and he has been helping me in an argunent.
But shall | tell you a strange thing? | paid no attention to him and
several tinmes | quite forgot that he was present.

COVPANI ON:  What is the neaning of this? Has anything happened between you

and hin? For surely you cannot have discovered a fairer love than he is;
certainly not in this city of Athens.
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SOCRATES:  Yes, much fairer

COVPANI ON: What do you nean--a citizen or a foreigner?
SOCRATES: A foreigner

COVPANI ON: OF what country?

SOCRATES: O Abder a.

COVPANION:  And is this stranger really in your opinion a fairer |ove than
the son of Cleinias?

SOCRATES: And is not the wiser always the fairer, sweet friend?
COVPANI ON:  But have you really net, Socrates, with some w se one?

SOCRATES: Say rather, with the wisest of all living nen, if you are
willing to accord that title to Protagoras.

COVPANI ON: What! |Is Protagoras in Athens?

SOCRATES: Yes; he has been here two days.

COVPANI ON:  And do you just cone froman interview with hinP
SOCRATES: Yes; and | have heard and said many things.

COWPANI ON:  Then, if you have no engagenent, suppose that you sit down and
tell me what passed, and ny attendant here shall give up his place to you.

SOCRATES: To be sure; and | shall be grateful to you for |istening.
COWPANI ON:  Thank you, too, for telling us.

SOCRATES: That is thank you twice over. Listen then:--

Last night, or rather very early this norning, Hippocrates, the son of
Apol | odorus and the brother of Phason, gave a trenmendous thump with his
staff at ny door; sone one opened to him and he cane rushing in and baw ed

out: Socrates, are you awake or asl eep?

| knew his voice, and said: Hippocrates, is that you? and do you bring any
news?

Good news, he said; nothing but good.

Delightful, | said; but what is the news? and why have you cone hither at
this unearthly hour?

He drew nearer to ne and said: Protagoras is cone.

Yes, | replied; he came two days ago: have you only just heard of his
arrival ?

Yes, by the gods, he said; but not until yesterday evening.
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At the same tinme he felt for the truckle-bed, and sat down at ny feet, and
then he said: Yesterday quite late in the evening, on ny return from Oenoe
whither | had gone in pursuit of my runaway slave Satyrus, as | meant to
have told you, if some other matter had not cone in the way;--on ny return,
when we had done supper and were about to retire to rest, my brother said

to me: Protagoras is conme. | was going to you at once, and then | thought
that the night was far spent. But the nonent sleep left nme after ny
fatigue, | got up and cane hither direct.

I, who knew the very courageous madness of the man, said: Wat is the
matter? Has Protagoras robbed you of anything?

He replied, laughing: Yes, indeed he has, Socrates, of the w sdom which he
keeps from ne.

But, surely, | said, if you give himnoney, and nmake friends with him he
wi |l rmake you as wise as he is hinself.

Wul d to heaven, he replied, that this were the casel! He night take al

that | have, and all that my friends have, if he pleased. But that is why
| have come to you now, in order that you may speak to himon ny behalf;
for I amyoung, and also | have never seen nor heard him (when he visited
At hens before | was but a child;) and all nen praise him Socrates; he is
reputed to be the nobst acconplished of speakers. There is no reason why we
should not go to himat once, and then we shall find himat hone. He

| odges, as | hear, with Callias the son of Hipponicus: let us start.

| replied: Not yet, ny good friend; the hour is too early. But let us
rise and take a turn in the court and wait about there until day-break
when the day breaks, then we will go. For Protagoras is generally at hone,
and we shall be sure to find him never fear

Upon this we got up and wal ked about in the court, and | thought that I
woul d nake trial of the strength of his resolution. So I exam ned him and

put questions to him Tell nme, Hippocrates, | said, as you are going to
Protagoras, and will be paying your noney to him what is he to whom you
are going? and what will he nake of you? |If, for exanple, you had thought

of going to Hi ppocrates of Cos, the Asclepiad, and were about to give him
your noney, and some one had said to you: You are paying noney to your
nanmesake Hi ppocrates, O Hi ppocrates; tell me, what is he that you give him
noney? how woul d you have answered?

| should say, he replied, that | gave noney to him as a physician

And what will he nake of you?

A physici an, he said.

And if you were resolved to go to Polycleitus the Argive, or Pheidias the
At heni an, and were intending to give them noney, and sone one had asked
you: What are Pol ycleitus and Pheidias? and why do you give themthis
noney?- - how woul d you have answered?

| should have answered, that they were statuaries.

And what will they nmake of you?
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A statuary, of course

Well now, | said, you and | are going to Protagoras, and we are ready to
pay him noney on your behalf. [If our own nmeans are sufficient, and we can
gain himwith these, we shall be only too glad; but if not, then we are to
spend the noney of your friends as well. Now suppose, that while we are
thus enthusiastically pursuing our object sonme one were to say to us: Tel
me, Socrates, and you Hi ppocrates, what is Protagoras, and why are you
goi ng to pay hi m noney, --how should we answer? | know that Pheidias is a
scul ptor, and that Homer is a poet; but what appellation is given to

Prot agoras? how i s he designated?

They call hima Sophist, Socrates, he replied.
Then we are going to pay our noney to himin the character of a Sophist?
Certainly.

But suppose a person were to ask this further question: And how about
yoursel f? What will Protagoras make of you, if you go to see hinf

He answered, with a blush upon his face (for the day was just beginning to
dawn, so that | could see hin): Unless this differs in some way fromthe
former instances, | suppose that he will nake a Sophi st of ne.

By the gods, | said, and are you not ashanmed at having to appear before the
Hel l enes in the character of a Sophist?

I ndeed, Socrates, to confess the truth, | am

But you should not assunme, Hi ppocrates, that the instruction of Protagoras
is of this nature: nmay you not learn of himin the same way that you

| earned the arts of the grammarian, or nusician, or trainer, not with the

vi ew of nmaking any of them a profession, but only as a part of education,
and because a private gentlenman and freeman ought to know thenf?

Just so, he said; and that, in ny opinion, is a far truer account of the
teachi ng of Protagoras.

| said: | wonder whether you know what you are doi ng?

And what am | doi ng?

You are going to comit your soul to the care of a man whom you call a
Sophist. And yet | hardly think that you know what a Sophist is; and if
not, then you do not even know to whom you are comrtting your soul and
whet her the thing to which you commt yourself be good or evil.

| certainly think that I do know, he replied.

Then tell ne, what do you inmagine that he is?

| take himto be one who knows wi se things, he replied, as his nane
i mplies.

And mi ght you not, | said, affirmthis of the painter and of the carpenter
al so: Do not they, too, know wi se things? But suppose a person were to
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ask us: In what are the painters wise? W should answer: |In what relates
to the making of |ikenesses, and sinmlarly of other things. And if he were
further to ask: What is the wi sdom of the Sophist, and what is the
manuf act ure over which he presides?--how should we answer hin?

How shoul d we answer him Socrates? What other answer could there be but
that he presides over the art which nmakes nen el oquent?

Yes, | replied, that is very likely true, but not enough; for in the answer
a further question is involved: O what does the Sophist make a man tal k
el oquently? The player on the lyre may be supposed to nake a man tal k

el oquently about that which he makes hi munderstand, that is about playing
the lyre. Is not that true?

Yes.

Then about what does the Sophi st nmake him el oquent? Must not he nmake him
el oquent in that which he understands?

Yes, that may be assuned.
And what is that which the Sophi st knows and nakes his disciple know?
I ndeed, he said, | cannot tell

Then | proceeded to say: Well, but are you aware of the danger which you
are incurring? |If you were going to comrit your body to sone one, who

m ght do good or harmto it, would you not carefully consider and ask the
opi nion of your friends and kindred, and deliberate many days as to whet her
you should give himthe care of your body? But when the soul is in
question, which you hold to be of far nore value than the body, and upon
the good or evil of which depends the well-being of your all,--about this
you never consulted either with your father or with your brother or with
any one of us who are your conpanions. But no sooner does this foreigner
appear, than you instantly commit your soul to his keeping. 1In the

eveni ng, as you say, you hear of him and in the norning you go to him
never deliberating or taking the opinion of any one as to whether you ought
to intrust yourself to himor not;--you have quite made up your nind that
you will at all hazards be a pupil of Protagoras, and are prepared to
expend all the property of yourself and of your friends in carrying out at
any price this determ nation, although, as you admit, you do not know him
and have never spoken with him and you call hima Sophist, but are

mani festly ignorant of what a Sophist is; and yet you are going to conmit
yourself to his keeping.

VWhen he heard ne say this, he replied: No other inference, Socrates, can
be drawn from your words.

| proceeded: Is not a Sophist, Hippocrates, one who deal s whol esal e or
retail in the food of the soul? To ne that appears to be his nature.

And what, Socrates, is the food of the soul?

Surely, | said, know edge is the food of the soul; and we nust take care,
my friend, that the Sophi st does not deceive us when he praises what he
sells, like the dealers wholesale or retail who sell the food of the body;

for they praise indiscrimnately all their goods, w thout knowi ng what are
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really beneficial or hurtful: neither do their customers know, with the
exception of any trainer or physician who may happen to buy of them |In

i ke manner those who carry about the wares of know edge, and meke the
round of the cities, and sell or retail themto any customer who is in want
of them praise themall alike; though |I should not wonder, Ony friend, if
many of themwere really ignorant of their effect upon the soul; and their
custoners equal ly ignorant, unless he who buys of them happens to be a
physician of the soul. |[|f, therefore, you have understandi ng of what is
good and evil, you may safely buy know edge of Protagoras or of any one;

but if not, then, O ny friend, pause, and do not hazard your dearest
interests at a gane of chance. For there is far greater peril in buying
know edge than in buying nmeat and drink: the one you purchase of the

whol esal e or retail dealer, and carry them away in other vessels, and
before you receive theminto the body as food, you may deposit them at hone
and call in any experienced friend who knows what is good to be eaten or
drunken, and what not, and how rmuch, and when; and then the danger of
purchasing themis not so great. But you cannot buy the wares of know edge
and carry them away in anot her vessel; when you have paid for them you nust
receive theminto the soul and go your way, either greatly harmed or
greatly benefited; and therefore we should deliberate and take counsel with
our elders; for we are still young--too young to determ ne such a matter.
And now | et us go, as we were intending, and hear Protagoras; and when we
have heard what he has to say, we may take counsel of others; for not only
is Protagoras at the house of Callias, but there is Hi ppias of Elis, and,

if I amnot m staken, Prodicus of Ceos, and several other w se men.

To this we agreed, and proceeded on our way until we reached the vestibule
of the house; and there we stopped in order to conclude a discussi on which
had ari sen between us as we were goi ng along; and we stood talking in the
vestibule until we had finished and come to an understanding. And | think
that the door-keeper, who was a eunuch, and who was probably annoyed at the
great inroad of the Sophists, nust have heard us talking. At any rate,
when we knocked at the door, and he opened and saw us, he grunbled: They
are Sophists--he is not at honme; and instantly gave the door a hearty bang
with both his hands. Again we knocked, and he answered w thout opening:
Did you not hear ne say that he is not at honme, fellows? But, ny friend,
said, you need not be alarmed; for we are not Sophists, and we are not cone
to see Callias, but we want to see Protagoras; and | must request you to
announce us. At last, after a good deal of difficulty, the man was
persuaded to open the door

When we entered, we found Protagoras taking a walk in the cloister; and
next to him on one side, were wal king Callias, the son of Hi pponicus, and
Par al us, the son of Pericles, who, by the nother's side, is his half-

brot her, and Charm des, the son of G aucon. On the other side of himwere
Xant hi ppus, the other son of Pericles, Philippides, the son of Philonelus;
al so Antinoerus of Mende, who of all the disciples of Protagoras is the
nost fanmous, and intends to nmake sophistry his profession. A train of
listeners followed him the greater part of them appeared to be foreigners,
whom Pr ot agoras had brought with himout of the various cities visited by

himin his journeys, he, like O pheus, attracting themhis voice, and they
following (Conpare Rep.). | should nention also that there were sone

At heni ans in the conpany. Nothing delighted nme nore than the precision of
their novenents: they never got into his way at all; but when he and those

who were with himturned back, then the band of |isteners parted regularly
on either side; he was always in front, and they wheel ed round and t ook
their places behind himin perfect order
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After him as Homer says (Od.), 'I lifted up my eyes and saw Hippias the
El ean sitting in the opposite cloister on a chair of state, and around him
were seated on benches Eryxi machus, the son of Acumenus, and Phaedrus the
Myrrhi nusi an, and Andron the son of Androtion, and there were strangers
whom he had brought with himfromhis native city of Elis, and sone others:
they were putting to Hippias certain physical and astronom cal questions,
and he, ex cathedra, was deternmining their several questions to them and
di scoursing of them

Al so, 'ny eyes beheld Tantalus (Gd.);' for Prodicus the Cean was at Athens:
he had been | odged in a roomwhich, in the days of Hi pponicus, was a

st or ehouse; but, as the house was full, Callias had cleared this out and
made the roominto a guest-chanber. Now Prodicus was still in bed, wapped
up in sheepskins and bedcl othes, of which there seened to be a great heap
and there was sitting by himon the couches near, Pausanias of the dene of
Ceraneis, and with Pausani as was a youth quite young, who is certainly
remar kabl e for his good | ooks, and, if | amnot mistaken, is also of a fair
and gentle nature. | thought that |I heard himcalled Agathon, and ny
suspicion is that he is the beloved of Pausanias. There was this youth,
and al so there were the two Adei mantuses, one the son of Cepis, and the

ot her of Leucol ophides, and sonme others. | was very anxious to hear what
Prodi cus was saying, for he seens to ne to be an all-wi se and inspired man
but I was not able to get into the inner circle, and his fine deep voice
made an echo in the room which rendered his words inaudible.

No sooner had we entered than there foll owed us Al cibiades the beauti ful
as you say, and | believe you; and also Critias the son of Call aeschrus.

On entering we stopped a little, in order to | ook about us, and then wal ked
up to Protagoras, and | said: Protagoras, ny friend Hi ppocrates and | have
cone to see you.

Do you wi sh, he said, to speak with ne alone, or in the presence of the
conpany?

VWi chever you please, | said; you shall deternine when you have heard the
purpose of our visit.

And what is your purpose? he said.

| nmust explain, | said, that ny friend H ppocrates is a native Athenian; he
is the son of Apollodorus, and of a great and prosperous house, and he is
hinmself in natural ability quite a match for anybody of his own age. |
believe that he aspires to political eninence; and this he thinks that
conversation with you is nost likely to procure for him And now you can
deternm ne whether you would wish to speak to him of your teaching al one or
in the presence of the conpany.

Thank you, Socrates, for your consideration of me. For certainly a
stranger finding his way into great cities, and persuadi ng the flower of
the youth in themto | eave conpany of their kinsmen or any other

acquai ntances, old or young, and live with him under the idea that they
will be inmproved by his conversation, ought to be very cautious; great

j eal ousi es are aroused by his proceedings, and he is the subject of many
enm ties and conspiracies. Now the art of the Sophist is, as | believe, of
great antiquity; but in ancient tinmes those who practised it, fearing this
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odium veiled and di sgui sed thensel ves under various nanes, sonme under that
of poets, as Honer, Hesiod, and Sinonides, sone, of hierophants and
prophets, as Orpheus and Musaeus, and sone, as | observe, even under the
name of gymmastic-masters, like lccus of Tarentum or the nore recently

cel ebrat ed Herodi cus, now of Selynbria and fornmerly of Megara, who is a
first-rate Sophist. Your own Agathocles pretended to be a nusician, but
was really an em nent Sophist; also Pythocleides the Cean; and there were
many others; and all of them as | was saying, adopted these arts as veils
or disgui ses because they were afraid of the odi um which they would incur
But that is not nmy way, for | do not believe that they effected their

pur pose, which was to deceive the governnent, who were not blinded by them
and as to the people, they have no understanding, and only repeat what
their rulers are pleased to tell them Nowto run away, and to be caught
in running away, is the very height of folly, and also greatly increases

t he exasperation of mankind; for they regard himwho runs away as a rogue,
in addition to any other objections which they have to him and therefore
take an entirely opposite course, and acknow edge nyself to be a Sophi st
and instructor of mankind; such an open acknow edgenent appears to nme to be
a better sort of caution than concealnment. Nor do | negl ect other
precautions, and therefore | hope, as | nmay say, by the favour of heaven
that no harmw Il come of the acknow edgnent that | am a Sophist. And I
have been now many years in the profession--for all ny years when added up
are nmany: there is no one here present of whom | m ght not be the father
Wherefore | should nuch prefer conversing with you, if you want to speak
with me, in the presence of the conpany.

As | suspected that he would |like to have a little display and
glorification in the presence of Prodicus and Hippias, and would gl adly
show us to themin the light of his admirers, | said: But why should we
not summon Prodi cus and Hippias and their friends to hear us?

Very good, he said.

Suppose, said Callias, that we hold a council in which you nay sit and

di scuss. --This was agreed upon, and great delight was felt at the prospect
of hearing wise nen talk; we ourselves took the chairs and benches, and
arranged them by Hi ppias, where the other benches had been already pl aced.
Meanwhi |l e Cal lias and Al ci bi ades got Prodi cus out of bed and brought in him
and his conpani ons.

When we were all seated, Protagoras said: Now that the conpany are
assenbl ed, Socrates, tell ne about the young nman of whom you were just now
speaki ng.

| replied: | will begin again at the sanme point, Protagoras, and tell you
once nore the purport of my visit: this is my friend Hi ppocrates, who is
desi rous of making your acquai ntance; he would |ike to know what wil |l
happen to himif he associates with you. | have no nore to say.

Prot agoras answered: Young nman, if you associate with ne, on the very
first day you will return home a better man than you came, and better on
the second day than on the first, and better every day than you were on the
day before.

VWhen | heard this, | said: Protagoras, | do not at all wonder at hearing
you say this; even at your age, and with all your wisdom if any one were
to teach you what you did not know before, you would becone better no
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doubt: but please to answer in a different way--1 will explain how by an
exanple. Let me suppose that Hippocrates, instead of desiring your

acquai ntance, wi shed to becone acquainted with the young man Zeuxi ppus of
Heracl ea, who has lately been in Athens, and he had cone to himas he has
cone to you, and had heard hi msay, as he has heard you say, that every day
he woul d grow and becone better if he associated with him and then
suppose that he were to ask him 'In what shall | becone better, and in
what shall | grow?' --Zeuxi ppus would answer, 'In painting.' And suppose
that he went to Othagoras the Theban, and heard hi msay the same thing,
and asked him 'In what shall | becone better day by day?' he would reply,
"In flute-playing." Now | want you to make the same sort of answer to this
young man and to ne, who am aski ng questions on his account. Wen you say
that on the first day on which he associates with you he will return hone a
better man, and on every day will grow in |ike manner,--in what,

Protagoras, will he be better? and about what?

When Protagoras heard nme say this, he replied: You ask questions fairly,
and | like to answer a question which is fairly put. |f H ppocrates cones
to me he will not experience the sort of drudgery with which other Sophists
are in the habit of insulting their pupils; who, when they have just
escaped fromthe arts, are taken and driven back into them by these
teachers, and nmade to |l earn cal cul ati on, and astronony, and geonetry, and
nmusi c (he gave a | ook at Hippias as he said this); but if he cones to ne,

he will learn that which he conmes to learn. And this is prudence in
affairs private as well as public; he will learn to order his own house in
the best manner, and he will be able to speak and act for the best in the

affairs of the state.

Do | understand you, | said; and is your nmeaning that you teach the art of
politics, and that you prom se to make nmen good citizens?

That, Socrates, is exactly the profession which | make.

Then, | said, you do indeed possess a noble art, if there is no m stake
about this; for | will freely confess to you, Protagoras, that | have a
doubt whether this art is capable of being taught, and yet | know not how
to disbelieve your assertion. And | ought to tell you why | am of opinion
that this art cannot be taught or comunicated by man to man. | say that
the At heni ans are an understandi ng people, and indeed they are esteened to
be such by the other Hellenes. Now | observe that when we are net together
in the assenbly, and the matter in hand relates to building, the builders
are sumoned as advi sers; when the question is one of ship-building, then
the ship-wights; and the Iike of other arts which they think capable of
bei ng taught and | earned. And if sone person offers to give them advice
who is not supposed by themto have any skill in the art, even though he be
good- | ooki ng, and rich, and noble, they will not listen to him but |augh
and hoot at him wuntil either he is clamured down and retires of hinself;
or if he persist, he is dragged away or put out by the constables at the
command of the prytanes. This is their way of behaving about professors of
the arts. But when the question is an affair of state, then everybody is
free to have a say--carpenter, tinker, cobbler, sailor, passenger; rich and
poor, high and | ow-any one who |ikes gets up, and no one reproaches him
as in the former case, with not having | earned, and having no teacher, and
yet giving advice; evidently because they are under the inpression that
this sort of know edge cannot be taught. And not only is this true of the
state, but of individuals; the best and wi sest of our citizens are unable
to inpart their political wisdomto others: as for exanple, Pericles, the
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father of these young nen, who gave them excellent instruction in all that
could be learned frommasters, in his own department of politics neither
taught them nor gave themteachers; but they were allowed to wander at
their owmm free will in a sort of hope that they would |ight upon virtue of
their own accord. O take another exanple: there was Cl einias the younger
brother of our friend Al cibiades, of whomthis very same Pericles was the
guardi an; and he being in fact under the apprehension that C einias would
be corrupted by Al cibiades, took himaway, and placed himin the house of
Ariphron to be educated; but before six nonths had el apsed, Ariphron sent
hi m back, not knowi ng what to do with him And | could nmention nunberl ess
ot her instances of persons who were good themnmsel ves, and never yet made any

one el se good, whether friend or stranger. Now I, Protagoras, having these
exanpl es before me, aminclined to think that virtue cannot be taught. But
then again, when | listen to your words, | waver; and am di sposed to think

that there nust be sonething in what you say, because | know that you have
great experience, and |earning, and invention. And | wi sh that you woul d,
if possible, showne a little nore clearly that virtue can be taught. WII
you be so good?

That | will, Socrates, and gladly. But what would you like? Shall 1, as
an el der, speak to you as younger nen in an apol ogue or nyth, or shall
argue out the question?

To this several of the conpany answered that he shoul d choose for hinself.
Well, then, he said, | think that the myth will be nore interesting.

Once upon a tinme there were gods only, and no nortal creatures. But when
the time came that these al so should be created, the gods fashioned them
out of earth and fire and various m xtures of both elenments in the interior
of the earth; and when they were about to bring theminto the |ight of day,
they ordered Pronet heus and Epi netheus to equip them and to distribute to
them severally their proper qualities. Epinetheus said to Pronetheus:

"Let ne distribute, and do you inspect.' This was agreed, and Epi netheus
made the distribution. There were sone to whom he gave strength w t hout
swi ftness, while he equi pped the weaker with swiftness; sone he arned, and
others he left unarnmed; and devised for the latter sonme other neans of
preservation, meking sone |arge, and having their size as a protection, and
others small, whose nature was to fly in the air or burrow in the ground,
this was to be their way of escape. Thus did he conpensate themwth the
vi ew of preventing any race from becom ng extinct. And when he had

provi ded agai nst their destruction by one another, he contrived also a
means of protecting them agai nst the seasons of heaven; clothing themwth
close hair and thick skins sufficient to defend them agai nst the w nter
cold and able to resist the sunmer heat, so that they m ght have a natura
bed of their own when they wanted to rest; also he furnished themwith
hoofs and hair and hard and cal | ous skins under their feet. Then he gave
them varieties of food,--herb of the soil to sone, to others fruits of
trees, and to others roots, and to some again he gave other animls as
food. And sone he made to have few young ones, while those who were their
prey were very prolific; and in this nmanner the race was preserved. Thus
di d Epi net heus, who, not being very wi se, forgot that he had distributed
anong the brute animals all the qualities which he had to give,--and when
he came to man, who was still unprovided, he was terribly perplexed. Now
while he was in this perplexity, Pronetheus cane to inspect the

di stribution, and he found that the other animls were suitably furnished,
but that nman al one was naked and shoel ess, and had neither bed nor arns of
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defence. The appoi nted hour was approaching when man in his turn was to go
forth into the Iight of day; and Prometheus, not know ng how he coul d
devise his salvation, stole the nechanical arts of Hephaestus and Athene,
and fire with them (they could neither have been acquired nor used wi thout
fire), and gave themto man. Thus man had the w sdom necessary to the
support of life, but political wi sdomhe had not; for that was in the
keepi ng of Zeus, and the power of Pronetheus did not extend to entering
into the citadel of heaven, where Zeus dwelt, who noreover had terrible
sentinels; but he did enter by stealth into the comopn workshop of Athene
and Hephaestus, in which they used to practise their favourite arts, and
carried off Hephaestus' art of working by fire, and also the art of Athene,
and gave themto man. And in this way man was supplied with the nmeans of
life. But Prometheus is said to have been afterwards prosecuted for theft,
owi ng to the blunder of Epinetheus.

Now man, having a share of the divine attributes, was at first the only one
of the animals who had any gods, because he al one was of their kindred; and
he woul d raise altars and i mages of them He was not long in inventing
articul ate speech and nanes; and he al so constructed houses and cl ot hes and
shoes and beds, and drew sustenance fromthe earth. Thus provided, mankind
at first lived dispersed, and there were no cities. But the consequence
was that they were destroyed by the wild beasts, for they were utterly weak
in conparison of them and their art was only sufficient to provide them
with the nmeans of life, and did not enable themto carry on war against the
animals: food they had, but not as yet the art of governnment, of which the
art of war is a part. After a while the desire of self-preservation
gathered theminto cities; but when they were gathered together, having no
art of governnment, they evil intreated one another, and were again in
process of dispersion and destruction. Zeus feared that the entire race
woul d be extermi nated, and so he sent Hernes to them bearing reverence and
justice to be the ordering principles of cities and the bonds of friendship
and conciliation. Hernes asked Zeus how he should inpart justice and
reverence anong nen:--Should he distribute themas the arts are
distributed; that is to say, to a favoured few only, one skilled individua
havi ng enough of nedicine or of any other art for many unskilled ones?
"Shall this be the manner in which | amto distribute justice and reverence
anong nmen, or shall | give themto all? '"To all,' said Zeus; 'I| should
like themall to have a share; for cities cannot exist, if a few only share
in the virtues, as in the arts. And further, make a | aw by ny order, that
he who has no part in reverence and justice shall be put to death, for he
is a plague of the state.'

And this is the reason, Socrates, why the Athenians and nankind in general
when the question relates to carpentering or any other nechanical art,
allow but a fewto share in their deliberations; and when any one el se
interferes, then, as you say, they object, if he be not of the favoured
few, which, as | reply, is very natural. But when they neet to deliberate
about political virtue, which proceeds only by way of justice and w sdom
they are patient enough of any man who speaks of them as is al so natural
because they think that every man ought to share in this sort of virtue,
and that states could not exist if this were otherwise. | have expl ai ned
to you, Socrates, the reason of this phenonenon.

And that you may not suppose yourself to be deceived in thinking that al
men regard every nman as having a share of justice or honesty and of every
other political virtue, let ne give you a further proof, which is this. 1In
ot her cases, as you are aware, if a man says that he is a good flute-
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pl ayer, or skilful in any other art in which he has no skill, people either
l augh at himor are angry with him and his relations think that he is mad
and go and adnoni sh him but when honesty is in question, or some other
political virtue, even if they know that he is dishonest, yet, if the man
cones publicly forward and tells the truth about his dishonesty, then, what
in the other case was held by themto be good sense, they now deemto be
madness. They say that all nen ought to profess honesty whether they are
honest or not, and that a man is out of his nmind who says anything el se.
Their notion is, that a man must have sone degree of honesty; and that if
he has none at all he ought not to be in the world.

I have been showing that they are right in admtting every man as a
counsel |l or about this sort of virtue, as they are of opinion that every man
is a partaker of it. And | will now endeavour to show further that they do
not conceive this virtue to be given by nature, or to grow spontaneously,
but to be a thing which may be taught; and which comes to a nman by taking
pains. No one would instruct, no one would rebuke, or be angry with those
whose cal anities they suppose to be due to nature or chance; they do not
try to punish or to prevent them from being what they are; they do but pity
them Who is so foolish as to chastise or instruct the ugly, or the

di m nutive, or the feeble? And for this reason. Because he knows that
good and evil of this kind is the work of nature and of chance; whereas if
a man is wanting in those good qualities which are attai ned by study and
exerci se and teaching, and has only the contrary evil qualities, other nen
are angry with him and punish and reprove him-of these evil qualities one
is inpiety, another injustice, and they nay be described generally as the
very opposite of political virtue. |In such cases any man will be angry
with another, and reprinmand him--clearly because he thinks that by study
and learning, the virtue in which the other is deficient may be acquired.

If you will think, Socrates, of the nature of punishnent, you will see at
once that in the opinion of mankind virtue nmay be acquired; no one punishes
the evil-doer under the notion, or for the reason, that he has done wrong,
--only the unreasonable fury of a beast acts in that nanner. But he who
desires to inflict rational punishment does not retaliate for a past wong
whi ch cannot be undone; he has regard to the future, and is desirous that
the man who is punished, and he who sees him puni shed, may be deterred from
doi ng wong again. He punishes for the sake of prevention, thereby clearly
implying that virtue is capable of being taught. This is the notion of al
who retaliate upon others either privately or publicly. And the Athenians,
too, your own citizens, |ike other nen, punish and take vengeance on al
whom they regard as evil doers; and hence, we may infer themto be of the
nunber of those who think that virtue may be acquired and taught. Thus
far, Socrates, | have shown you clearly enough, if |I amnot m staken, that
your countrynmen are right in adnmtting the tinker and the cobbler to advise
about politics, and also that they deemvirtue to be capable of being
taught and acquired.

There yet remains one difficulty which has been raised by you about the
sons of good nmen. What is the reason why good nen teach their sons the
know edge which is gained fromteachers, and make themwi se in that, but do
not hing towards inproving themin the virtues which distinguish thenselves?
And here, Socrates, | will |eave the apol ogue and resune the argunent.

Pl ease to consider: |Is there or is there not sonme one quality of which al
the citizens nust be partakers, if there is to be a city at all? 1In the
answer to this question is contained the only solution of your difficulty;
there is no other. For if there be any such quality, and this quality or
unity is not the art of the carpenter, or the smth, or the potter, but
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justice and tenperance and holiness and, in a word, manly virtue--if this
is the quality of which all nen nust be partakers, and which is the very
condition of their learning or doing anything else, and if he who is
wanting in this, whether he be a child only or a grown-up man or wonman,

nmust be taught and puni shed, until by puni shnment he becones better, and he
who rebel s against instruction and puni shnent is either exiled or condenmed
to death under the idea that he is incurable--if what | am saying be true,
good nen have their sons taught other things and not this, do consider how
extraordinary their conduct would appear to be. For we have shown that
they think virtue capable of being taught and cultivated both in private
and public; and, notw thstanding, they have their sons taught | esser
matters, ignorance of which does not involve the punishnent of death: but
greater things, of which the ignorance may cause death and exile to those
who have no training or know edge of them-aye, and confiscation as well as
death, and, in a word, nmay be the ruin of famlies--those things, | say,
they are supposed not to teach them--not to take the utnost care that they
shoul d | earn. How inprobable is this, Socrates!

Educati on and adnonition commence in the first years of childhood, and | ast
to the very end of life. Mther and nurse and father and tutor are vying
wi th one another about the inprovenent of the child as soon as ever he is
abl e to understand what is being said to him he cannot say or do anything
Wi thout their setting forth to himthat this is just and that is unjust;
this is honourable, that is dishonourable; this is holy, that is unholy; do
this and abstain fromthat. And if he obeys, well and good; if not, he is
strai ghtened by threats and blows, |ike a piece of bent or warped wood. At
a later stage they send himto teachers, and enjoin themto see to his
manners even nore than to his reading and nusic; and the teachers do as
they are desired. And when the boy has learned his letters and is

begi nning to understand what is witten, as before he understood only what
was spoken, they put into his hands the works of great poets, which he
reads sitting on a bench at school; in these are contai ned nany
adnoni ti ons, and many tales, and praises, and encom a of ancient fanpus
men, which he is required to learn by heart, in order that he may initate
or ermul ate them and desire to becone |ike them Then, again, the teachers
of the lyre take simlar care that their young disciple is tenperate and
gets into no mschief; and when they have taught himthe use of the lyre,
they introduce himto the poens of other excellent poets, who are the lyric
poets; and these they set to music, and nake their harmonies and rhythnms
quite famliar to the children's souls, in order that they nay learn to be
nore gentle, and harnoni ous, and rhythmical, and so nore fitted for speech
and action; for the |life of man in every part has need of harnony and
rhythm Then they send themto the naster of gymnastic, in order that
their bodies nmay better minister to the virtuous mnd, and that they may
not be conpelled through bodily weakness to play the coward in war or on
any other occasion. This is what is done by those who have the neans, and
those who have the nmeans are the rich; their children begin to go to schoo
soonest and | eave off latest. When they have done with masters, the state
again conpels themto learn the laws, and live after the pattern which they
furnish, and not after their own fancies; and just as in learning to wite,
the witing-master first draws lines with a style for the use of the young
begi nner, and gives himthe tablet and nmakes himfollow the lines, so the
city draws the | aws, which were the invention of good |lawgivers living in
the olden tine; these are given to the young nman, in order to guide himin
hi s conduct whether he is comrandi ng or obeying; and he who transgresses
themis to be corrected, or, in other words, called to account, which is a
termused not only in your country, but also in many others, seeing that
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justice calls nmen to account. Now when there is all this care about virtue
private and public, why, Socrates, do you still wonder and doubt whet her
virtue can be taught? Cease to wonder, for the opposite would be far nore
surpri sing.

But why then do the sons of good fathers often turn out ill? There is

not hing very wonderful in this; for, as | have been saying, the existence

of a state inplies that virtue is not any man's private possession. |If so
--and nothing can be truer--then | will further ask you to imagi ne, as an

illustration, some other pursuit or branch of know edge which may be
assunmed equally to be the condition of the existence of a state. Suppose
that there could be no state unless we were all flute-players, as far as
each had the capacity, and everybody was freely teachi ng everybody the art,
both in private and public, and reproving the bad player as freely and
openly as every man now teaches justice and the | aws, not concealing them
as he would conceal the other arts, but inparting them-for all of us have
a mutual interest in the justice and virtue of one another, and this is the
reason why every one is so ready to teach justice and the | aws;--suppose,
say, that there were the sane readi ness and liberality anobng us in teaching
one anot her flute-playing, do you imgi ne, Socrates, that the sons of good
flute-players would be nore likely to be good than the sons of bad ones?
think not. Wuld not their sons grow up to be distinguished or

undi sti ngui shed according to their own natural capacities as flute-players,
and the son of a good player would often turn out to be a bad one, and the
son of a bad player to be a good one, all flute-players would be good
enough in conparison of those who were ignhorant and unacquainted with the
art of flute-playing? In |ike manner | would have you consider that he who
appears to you to be the worst of those who have been brought up in | aws
and humanities, would appear to be a just man and a master of justice if he
were to be conpared with nen who had no education, or courts of justice, or
| aws, or any restraints upon them which conpelled themto practise virtue--
with the savages, for exanple, whomthe poet Pherecrates exhibited on the
stage at the last year's Lenaean festival. |If you were |iving anong nen
such as the man-haters in his Chorus, you would be only too glad to neet

wi th Eurybates and Phrynondas, and you would sorrowfully long to revisit
the rascality of this part of the world. You, Socrates, are discontented,
and why? Because all nmen are teachers of virtue, each one according to his
ability; and you say Where are the teachers? You mght as well ask, Wo
teaches Greek? For of that too there will not be any teachers found. O
you m ght ask, Who is to teach the sons of our artisans this sane art which
they have | earned of their fathers? He and his fell owworknmen have taught
themto the best of their ability,--but who will carry them further in
their arts? And you would certainly have a difficulty, Socrates, in
finding a teacher of them but there would be no difficulty in finding a
teacher of those who are wholly ignorant. And this is true of virtue or of
anything else; if a man is better able than we are to pronote virtue ever
so little, we nust be content with the result. A teacher of this sort |
bel i eve nyself to be, and above all other nmen to have the know edge which
mekes a man nobl e and good; and | give my pupils their noney's-worth, and
even nore, as they thenselves confess. And therefore | have introduced the
foll owi ng node of paynent:--When a nman has been ny pupil, if he |ikes he
pays ny price, but there is no conpulsion; and if he does not |ike, he has
only to go into a tenple and take an oath of the value of the instructions,
and he pays no nore than he declares to be their val ue.

Such is nmy Apol ogue, Socrates, and such is the argunent by which I
endeavour to show that virtue may be taught, and that this is the opinion
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of the Athenians. And | have also attenpted to show that you are not to
wonder at good fathers having bad sons, or at good sons having bad fathers,
of which the sons of Polycleitus afford an exanple, who are the conpanions
of our friends here, Paralus and Xanthi ppus, but are nothing in conparison
with their father; and this is true of the sons of nmany other artists. As
yet | ought not to say the sane of Paral us and Xant hi ppus thensel ves, for
they are young and there is still hope of them

Prot agoras ended, and in ny ear

"So charming left his voice, that | the while
Thought himstill speaking; still stood fixed to hear (Borrowed by MIton,
"Paradi se Lost".).'

At length, when the truth dawned upon ne, that he had really finished, not
without difficulty | began to collect nyself, and | ooking at Hi ppocrates, |
said to him O son of Apollodorus, how deeply grateful I amto you for
havi ng brought ne hither; | would not have m ssed the speech of Protagoras
for a great deal. For | used to inmmgine that no human care coul d nake nen
good; but | know better now. Yet | have still one very small difficulty
which | am sure that Protagoras will easily explain, as he has already

expl ained so nmuch. [If a nman were to go and consult Pericles or any of our
great speakers about these matters, he m ght perhaps hear as fine a

di scourse; but then when one has a question to ask of any of them |Iike
books, they can neither answer nor ask; and if any one chall enges the | east
particul ar of their speech, they go ringing on in a |ong harangue, |ike
brazen pots, which when they are struck continue to sound unl ess sone one
puts his hand upon them whereas our friend Protagoras can not only make a
good speech, as he has al ready shown, but when he is asked a question he
can answer briefly; and when he asks he will wait and hear the answer; and

this is a very rare gift. Now |, Protagoras, want to ask of you a little
qguestion, which if you will only answer, | shall be quite satisfied. You
were saying that virtue can be taught;--that | will take upon your

authority, and there is no one to whom| amnore ready to trust. But |
marvel at one thing about which | should like to have my m nd set at rest.
You were speaki ng of Zeus sending justice and reverence to nmen; and severa
times while you were speaking, justice, and tenperance, and holiness, and
all these qualities, were described by you as if together they made up
virtue. Now | want you to tell ne truly whether virtue is one whole, of
whi ch justice and tenperance and holiness are parts; or whether all these
are only the nanmes of one and the sane thing: that is the doubt which
still lingers in nmy mnd.

There is no difficulty, Socrates, in answering that the qualities of which
you are speaking are the parts of virtue which is one.

And are they parts, | said, in the sane sense in which nouth, nose, and
eyes, and ears, are the parts of a face; or are they like the parts of
gold, which differ fromthe whole and from one another only in being |arger
or snaller?

| should say that they differed, Socrates, in the first way; they are
related to one another as the parts of a face are related to the whole
face.

And do nmen have some one part and sone another part of virtue? O if a man
has one part, must he also have all the others?
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By no means, he said; for many a man is brave and not just, or just and not
w se.

You woul d not deny, then, that courage and wi sdom are also parts of virtue?

Most undoubtedly they are, he answered; and wisdomis the noblest of the
parts.

And they are all different fromone another? | said.

Yes.

And has each of thema distinct function |like the parts of the face;--the
eye, for exanple, is not like the ear, and has not the same functions; and
the other parts are none of themlike one another, either in their
functions, or in any other way? | want to know whether the conparison

hol ds concerning the parts of virtue. Do they also differ from one another
in themselves and in their functions? For that is clearly what the simle
woul d inply.

Yes, Socrates, you are right in supposing that they differ

Then, | said, no other part of virtue is |ike know edge, or |ike justice,
or |ike courage, or |ike tenperance, or |like holiness?

No, he answered.

Well then, | said, suppose that you and | enquire into their natures. And
first, you would agree with me that justice is of the nature of a thing,
woul d you not? That is ny opinion: would it not be yours al so?

M ne al so, he said.

And suppose that sone one were to ask us, saying, 'O Protagoras, and you,
Socrates, what about this thing which you were calling justice, is it just
or unjust?' --and | were to answer, just: would you vote with me or agai nst
me?

Wth you, he said.

Thereupon | should answer to himwho asked ne, that justice is of the
nature of the just: would not you?

Yes, he said.

And suppose that he went on to say: 'Well now, is there also such a thing
as holiness? --we should answer, 'Yes,' if | amnot m staken?

Yes, he said.
Whi ch you woul d al so acknow edge to be a thing--should we not say so?
He assent ed.

"And is this a sort of thing which is of the nature of the holy, or of the
nature of the unholy?" | should be angry at his putting such a question
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and shoul d say, 'Peace, man; nothing can be holy if holiness is not holy.'
VWhat woul d you say? Whuld you not answer in the same way?

Certainly, he said.

And then after this suppose that he canme and asked us, 'Wat were you

sayi ng just now? Perhaps | may not have heard you rightly, but you seened
to me to be saying that the parts of virtue were not the sane as one

another.' | should reply, 'You certainly heard that said, but not, as you
i magi ne, by me; for | only asked the question; Protagoras gave the answer.'
And suppose that he turned to you and said, 'Is this true, Protagoras? and

do you maintain that one part of virtue is unlike another, and is this your
position?' --how woul d you answer hi nf

| could not help acknow edging the truth of what he said, Socrates.

Well then, Protagoras, we will assunme this; and now supposing that he
proceeded to say further, 'Then holiness is not of the nature of justice,
nor justice of the nature of holiness, but of the nature of unholiness; and
holiness is of the nature of the not just, and therefore of the unjust, and
the unjust is the unholy': how shall we answer hin? | should certainly
answer himon ny own behalf that justice is holy, and that holiness is
just; and | would say in |ike manner on your behalf also, if you would
allow ne, that justice is either the sane with holiness, or very nearly the
same; and above all | would assert that justice is |ike holiness and
holiness is like justice; and | wish that you would tell ne whether | may
be permitted to give this answer on your behal f, and whether you would
agree with ne.

He replied, | cannot sinply agree, Socrates, to the proposition that

justice is holy and that holiness is just, for there appears to ne to be a
di fference between them But what matter? if you please | please; and |et
us assune, if you will I, that justice is holy, and that holiness is just.

Pardon ne, | replied; | do not want this "if you wish' or "if you will'
sort of conclusion to be proven, but I want you and nme to be proven: |
nmean to say that the conclusion will be best proven if there be no "if.'
Well, he said, | admit that justice bears a resenblance to holiness, for
there is always sone point of view in which everything is |ike every other
thing; white is in a certain way |i ke black, and hard is like soft, and the
nost extreme opposites have sone qualities in conmon; even the parts of the
face which, as we were saying before, are distinct and have different
functions, are still in a certain point of viewsimlar, and one of themis
i ke another of them And you nmay prove that they are |i ke one another on
the same principle that all things are |ike one another; and yet things
which are like in some particular ought not to be called alike, nor things
which are unlike in some particular, however slight, unlike.

And do you think, | said in a tone of surprise, that justice and holiness
have but a small| degree of |ikeness?

Certainly not; any nmore than | agree with what | understand to be your
Vi ew

Well, | said, as you appear to have a difficulty about this, let us take
anot her of the exanples which you nentioned instead. Do you admt the
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exi stence of folly?

| do.

And is not wisdomthe very opposite of folly?
That is true, he said.

And when nmen act rightly and advantageously they seemto you to be
tenperate?

Yes, he said.
And tenperance makes them tenperate?
Certainly.

And they who do not act rightly act foolishly, and in acting thus are not
tenperate?

| agree, he said.

Then to act foolishly is the opposite of acting tenperately?

He assented.

And foolish actions are done by folly, and tenperate actions by tenperance?
He agreed.

And that is done strongly which is done by strength, and that which is
weakly done, by weakness?

He assent ed.

And that which is done with swiftness is done swiftly, and that which is
done with slowness, slowy?

He assented again.

And that which is done in the same manner, is done by the same; and that
which is done in an opposite manner by the opposite?

He agreed.

Once nore, | said, is there anything beautiful?
Yes.

To which the only opposite is the ugly?

There is no other.

And is there anything good?

There is.
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To which the only opposite is the evil?

There is no other.

And there is the acute in sound?

Tr ue.

To which the only opposite is the grave?

There is no other, he said, but that.

Then every opposite has one opposite only and no nore?
He assent ed.

Then now, | said, let us recapitulate our adm ssions. First of all we
adm tted that everything has one opposite and not nore than one?

We did so.

And we adnitted al so that what was done in opposite ways was done by
opposi tes?

Yes.

And t hat which was done foolishly, as we further admitted, was done in the
opposite way to that which was done tenperately?

Yes.

And t hat which was done tenperately was done by tenperance, and that which
was done foolishly by folly?

He agreed.

And that which is done in opposite ways is done by opposites?

Yes.

And one thing is done by tenperance, and quite another thing by folly?
Yes.

And in opposite ways?

Certainly.

And therefore by opposites:--then folly is the opposite of tenperance?
Clearly.

And do you renenber that folly has already been acknow edged by us to be
t he opposite of w sdon?

He assent ed.
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And we said that everything has only one opposite?
Yes.

Then, Protagoras, which of the two assertions shall we renounce? One says
that everything has but one opposite; the other that wisdomis distinct
fromtenperance, and that both of themare parts of virtue; and that they
are not only distinct, but dissinmlar, both in thenselves and in their
functions, like the parts of a face. Wich of these two assertions shal

we renounce? For both of themtogether are certainly not in harnony; they
do not accord or agree: for how can they be said to agree if everything is
assunmed to have only one opposite and not nore than one, and yet folly,
which is one, has clearly the two opposites--w sdom and tenperance? |s not
that true, Protagoras? What el se would you say?

He assented, but with great reluctance.

Then tenperance and wi sdom are the sane, as before justice and holiness
appeared to us to be nearly the sane. And now, Protagoras, | said, we must
finish the enquiry, and not faint. Do you think that an unjust nman can be
tenperate in his injustice?

| should be ashamed, Socrates, he said, to acknow edge this, which
neverthel ess many may be found to assert.

And shall | argue with themor with you? | replied.

I would rather, he said, that you should argue with the many first, if you
will.

Whi chever you please, if you will only answer nme and say whet her you are of
their opinion or not. M object is to test the validity of the argunent;
and yet the result may be that | who ask and you who answer may both be put
on our trial

Protagoras at first made a show of refusing, as he said that the argunent
was not encouraging; at length, he consented to answer.

Now t hen, | said, begin at the beginning and answer ne. You think that
sone nen are tenperate, and yet unjust?

Yes, he said; let that be adnitted.

And tenperance is good sense?

Yes.

And good sense is good counsel in doing injustice?
G ant ed.

If they succeed, | said, or if they do not succeed?
If they succeed.

And you woul d admit the existence of goods?
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Yes.
And is the good that which is expedient for man?

Yes, indeed, he said: and there are sone things which nmay be inexpedient,
and yet | call them good.

| thought that Protagoras was getting ruffled and excited; he seened to be
setting hinself in an attitude of war. Seeing this, | mninded ny business,
and gently said:--

When you say, Protagoras, that things inexpedient are good, do you nean
i nexpedi ent for man only, or inexpedient altogether? and do you call the
| atter good?

Certainly not the last, he replied; for I know of many things--neats,

dri nks, nedicines, and ten thousand other things, which are inexpedient for
man, and sone which are expedi ent; and sonme which are neither expedient nor
i nexpedi ent for man, but only for horses; and some for oxen only, and sone
for dogs; and sonme for no animals, but only for trees; and sone for the
roots of trees and not for their branches, as for exanple, manure, which is
a good thing when |laid about the roots of a tree, but utterly destructive
if thrown upon the shoots and young branches; or | may instance olive oil
which is mschievous to all plants, and generally nost injurious to the
hair of every animal with the exception of man, but beneficial to human
hair and to the human body generally; and even in this application (so
various and changeable is the nature of the benefit), that which is the
greatest good to the outward parts of a man, is a very great evil to his
inward parts: and for this reason physicians always forbid their patients
the use of oil in their food, except in very small quantities, just enough
to extinguish the di sagreeabl e sensation of snell in neats and sauces.

When he had given this answer, the conpany cheered him And | said:
Protagoras, | have a wretched nenory, and when any one nakes a | ong speech
to me | never renenber what he is tal king about. As then, if | had been
deaf, and you were going to converse with nme, you would have had to raise
your voice; so now, having such a bad nenory, | will ask you to cut your
answers shorter, if you would take ne with you.

What do you nean? he said: how am| to shorten ny answers? shall | make
them too short?

Certainly not, | said.
But short enough?
Yes, | said.

Shall | answer what appears to nme to be short enough, or what appears to
you to be short enough?

| have heard, | said, that you can speak and teach others to speak about
the sane things at such length that words never seemed to fail, or with
such brevity that no one could use fewer of them Please therefore, if you
talk with ne, to adopt the latter or nore conpendi ous nethod.

Socrates, he replied, many a battle of words have | fought, and if | had
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foll owed the nmethod of disputation which ny adversaries desired, as you
want me to do, | should have been no better than another, and the name of
Pr ot agoras woul d have been nowhere.

| saw that he was not satisfied with his previous answers, and that he
woul d not play the part of answerer any nore if he could hel p; and
considered that there was no call upon me to continue the conversation; so
| said: Protagoras, | do not wish to force the conversation upon you if
you had rather not, but when you are willing to argue with ne in such a way
that | can follow you, then | will argue with you. Now you, as is said of
you by others and as you say of yourself, are able to have discussions in
shorter forms of speech as well as in longer, for you are a master of

wi sdom but | cannot nanage these |ong speeches: | only wish that | coul d.
You, on the other hand, who are capable of either, ought to speak shorter
as | beg you, and then we m ght converse. But | see that you are

di sinclined, and as | have an engagenent which will prevent ny staying to
hear you at greater length (for I have to be in another place), | wll
depart; although | should have liked to have heard you.

Thus | spoke, and was rising fromny seat, when Callias seized nme by the
right hand, and in his left hand caught hold of this old cloak of mne. He
said: W cannot |let you go, Socrates, for if you |l eave us there will be an
end of our discussions: | nust therefore beg you to remain, as there is
nothing in the world that | should like better than to hear you and

Prot agoras di scourse. Do not deny the conpany this pleasure.

Now | had got up, and was in the act of departure. Son of Hi pponicus,
replied, I have always admired, and do now heartily applaud and | ove your
phi |l osophical spirit, and | would gladly conply with your request, if I
could. But the truth is that | cannot. And what you ask is as great an

i npossibility to nme, as if you bade ne run a race with Crison of Hinera,
when in his prine, or with sone one of the Iong or day course runners. To
such a request | should reply that I would fain ask the sane of ny own

| egs; but they refuse to conply. And therefore if you want to see Crison
and nme in the sane stadium you nust bid himslacken his speed to mine, for
I cannot run quickly, and he can run slowy. And in like manner if you
want to hear me and Protagoras discoursing, you nust ask himto shorten his
answers, and keep to the point, as he did at first; if not, how can there
be any discussion? For discussion is one thing, and making an oration is
quite another, in nmy hunbl e opinion

But you see, Socrates, said Callias, that Protagoras may fairly claimto
speak in his own way, just as you claimto speak in yours.

Here Al ci bi ades interposed, and said: That, Callias, is not a true
statement of the case. For our friend Socrates admits that he cannot make
a speech--in this he yields the palmto Protagoras: but | should be
greatly surprised if he yielded to any Iliving man in the power of holding
and apprehendi ng an argunment. Now if Protagoras will make a simlar

adm ssion, and confess that he is inferior to Socrates in argunentative
skill, that is enough for Socrates; but if he clains a superiority in
argunent as well, let himask and answer--not, when a question is asked,
slipping away fromthe point, and instead of answering, making a speech at
such length that nost of his hearers forget the question at issue (not that
Socrates is likely to forget--1 will be bound for that, although he may
pretend in fun that he has a bad menory). And Socrates appears to ne to be
nore in the right than Protagoras; that is ny view, and every nman ought to
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say what he thinks.

VWhen Al ci bi ades had done speaking, some one--Critias, | believe--went on to
say: O Prodicus and Hippias, Callias appears to nme to be a partisan of
Protagoras: and this |led Al cibiades, who | oves opposition, to take the

ot her side. But we should not be partisans either of Socrates or of
Protagoras; let us rather unite in entreating both of themnot to break up
t he di scussi on.

Prodi cus added: That, Critias, seens to ne to be well said, for those who
are present at such di scussions ought to be inpartial hearers of both the
speakers; renenbering, however, that inpartiality is not the sanme as
equality, for both sides should be inpartially heard, and yet an equal need
shoul d not be assigned to both of them but to the w ser a higher need
shoul d be given, and a lower to the less wise. And | as well as Critias
woul d beg you, Protagoras and Socrates, to grant our request, which is,
that you will argue with one another and not wrangle; for friends argue
with friends out of good-will, but only adversaries and enem es w angl e
And then our neeting will be delightful; for in this way you, who are the
speakers, will be npst likely to win esteem and not praise only, anopbng us
who are your audience; for esteemis a sincere conviction of the hearers
soul s, but praise is often an insincere expression of men uttering

fal sehoods contrary to their conviction. And thus we who are the hearers
will be gratified and not pleased; for gratification is of the m nd when
recei ving wi sdom and know edge, but pleasure is of the body when eating or
experiencing sonme other bodily delight. Thus spoke Prodicus, and nmany of
t he conpany appl auded hi s words.

Hi ppi as the sage spoke next. He said: All of you who are here present |
reckon to be kinsnmen and friends and fellowcitizens, by nature and not by
law;, for by nature like is akin to |like, whereas lawis the tyrant of

manki nd, and often conpels us to do many things which are agai nst nature.
How great would be the disgrace then, if we, who know the nature of things,
and are the wisest of the Hellenes, and as such are nmet together in this
city, which is the nmetropolis of wisdom and in the greatest and nost

gl ori ous house of this city, should have nothing to show worthy of this

hei ght of dignity, but should only quarrel with one another |ike the
meanest of mankind! | do pray and advise you, Protagoras, and you,
Socrates, to agree upon a conpronise. Let us be your peacenmmkers. And do
not you, Socrates, aimat this precise and extreme brevity in discourse, if
Pr ot agoras objects, but |oosen and |let go the reins of speech, that your
words nay be grander and nore becoming to you. Neither do you, Protagoras,
go forth on the gale with every sail set out of sight of land into an ocean
of words, but let there be a nean observed by both of you. Do as | say.
And | et ne al so persuade you to choose an arbiter or overseer or president;
he will keep watch over your words and will prescribe their proper |ength.

Thi s proposal was received by the conpany with universal approval; Callias
said that he would not let nme off, and they begged ne to choose an arbiter
But | said that to choose an unpire of discourse would be unseenmy; for if
the person chosen was inferior, then the inferior or worse ought not to
presi de over the better; or if he was equal, neither would that be well

for he who is our equal will do as we do, and what will be the use of
choosing hin? And if you say, 'Let us have a better then,'--to that |
answer that you cannot have any one who is wi ser than Protagoras. And if
you choose another who is not really better, and whomyou only say is
better, to put another over himas though he were an inferior person would
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be an unworthy reflection on hint not that, as far as | am concerned, any
reflection is of nmuch consequence to nme. Let nme tell you then what | will
do in order that the conversation and di scussion nmay go on as you desire.

If Protagoras is not disposed to answer, let himask and I will answer; and
I will endeavour to show at the sanme tinme how, as | maintain, he ought to
answer: and when | have answered as many questions as he likes to ask, |et
himin |ike manner answer ne; and if he seens to be not very ready at

answering the precise question asked of him you and | will unite in
entreating him as you entreated nme, not to spoil the discussion. And this
will require no special arbiter--all of you shall be arbiters.

This was generally approved, and Protagoras, though very much against his
will, was obliged to agree that he woul d ask questions; and when he had put
a sufficient nunber of them that he would answer in his turn those which
he was asked in short replies. He began to put his questions as follows:--

| am of opinion, Socrates, he said, that skill in poetry is the principa
part of education; and this | conceive to be the power of know ng what
conmpositions of the poets are correct, and what are not, and how they are
to be distinguished, and of expl aining when asked the reason of the
difference. And | propose to transfer the question which you and | have
been di scussing to the domain of poetry;, we will speak as before of virtue,
but in reference to a passage of a poet. Now Sinonides says to Scopas the
son of Creon the Thessalian:

"Hardly on the one hand can a nan beconme truly good, built four-square in
hands and feet and mind, a work without a flaw'

Do you know the poen®? or shall | repeat the whole?

There is no need, | said; for | amperfectly well acquainted with the ode,
--1 have nmade a careful study of it.

Very well, he said. And do you think that the ode is a good conposition,
and true?

Yes, | said, both good and true.

But if there is a contradiction, can the conposition be good or true?
No, not in that case, | replied.

And is there not a contradiction? he asked. Reflect.

Well, ny friend, | have reflected.

And does not the poet proceed to say, '|I do not agree with the word of
Pittacus, albeit the utterance of a wise man: Hardly can a man be good' ?
Now you will observe that this is said by the sane poet.

| know it.

And do you think, he said, that the two sayings are consistent?

Yes, | said, | think so (at the sanme tine | could not help fearing that
there m ght be sonething in what he said). And you think otherw se?
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Why, he said, how can he be consistent in both? First of all, premising as
his own thought, 'Hardly can a man become truly good'; and then a little
further on in the poem forgetting, and blanm ng Pittacus and refusing to
agree with him when he says, 'Hardly can a man be good,' which is the very
same thing. And yet when he bl ames hi mwho says the same with hinself, he
bl ames hinself; so that he nust be wong either in his first or his second
assertion.

Many of the audi ence cheered and applauded this. And | felt at first giddy
and faint, as if | had received a blow fromthe hand of an expert boxer
when | heard his words and the sound of the cheering; and to confess the
truth, I wanted to get tine to think what the neaning of the poet really
was. So | turned to Prodicus and called him Prodicus, | said, Sinonides
is a countryman of yours, and you ought to conme to his aid. | nust appea
to you, like the river Scamander in Honer, who, when bel eaguered by
Achilles, summpns the Sinbis to aid him saying:

'"Brother dear, let us both together stay the force of the hero (II.)."'

And | sunmmon you, for | amafraid that Protagoras will nmake an end of
Sinonides. Now is the tine to rehabilitate Sinonides, by the application
of your philosophy of synonynms, which enables you to distinguish "will" and

"wish," and make other charm ng distinctions |ike those which you drew just
now. And | should Iike to know whether you would agree with ne; for | am
of opinion that there is no contradiction in the words of Sinonides. And
first of all | wish that you would say whether, in your opinion, Prodicus,
"being' is the same as 'beconing.'’

Not the same, certainly, replied Prodicus.

Did not Sinonides first set forth, as his own view, that '"Hardly can a man
become truly good'?

Quite right, said Prodicus.

And then he blames Pittacus, not, as Protagoras inmmgines, for repeating

t hat whi ch he says hinmself, but for saying sonething different from
himsel f. Pittacus does not say as Sinonides says, that hardly can a man
become good, but hardly can a man be good: and our friend Prodicus would
mai ntai n that being, Protagoras, is not the sane as becomng; and if they
are not the same, then Sinonides is not inconsistent with hinmself. | dare
say that Prodicus and many others woul d say, as Hesiod says,

"On the one hand, hardly can a man becone good,

For the gods have made virtue the reward of toil

But on the other hand, when you have clinbed the height,

Then, to retain virtue, however difficult the acquisition, is easy (Wrks
and Days).'

Prodi cus heard and approved; but Protagoras said: Your correction,
Socrates, involves a greater error than is contained in the sentence which
you are correcting.

Alas! | said, Protagoras; then | ama sorry physician, and do but aggravate
a disorder which | am seeking to cure

Such is the fact, he said.
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How so? | asked.

The poet, he replied, could never have made such a m stake as to say that
virtue, which in the opinion of all nen is the hardest of all things, can
be easily retained.

Well, | said, and how fortunate are we in having Prodicus anong us, at the
right moment; for he has a wi sdom Protagoras, which, as | inmagine, is nore
t han human and of very ancient date, and nay be as old as Sinonides or even
ol der. Learned as you are in many things, you appear to know nothi ng of
this; but I know, for I ama disciple of his. And now, if | am not

nm st aken, you do not understand the word 'hard' (chal epon) in the sense

whi ch Si nonides intended; and | nust correct you, as Prodicus corrects ne
when | use the word 'awful' (deinon) as a termof praise. |If | say that
Protagoras or any one else is an "awfully' wi se man, he asks ne if | am not
ashanmed of calling that which is good '"awful'; and then he explains to ne
that the term'awful' is always taken in a bad sense, and that no one
speaks of being 'awfully' healthy or wealthy, or of 'awful' peace, but of
"awful ' disease, "awful' war, 'awful' poverty, neaning by the term'awful,"’
evil. And | think that Sinonides and his countrynen the Ceans, when they
spoke of 'hard' meant 'evil,' or sonething which you do not understand.

Let us ask Prodicus, for he ought to be able to answer questions about the
di al ect of Sinonides. Wat did he nmean, Prodicus, by the term'hard' ?

Evil, said Prodicus.
And therefore, | said, Prodicus, he blames Pittacus for saying, 'Hard is
the good,' just as if that were equivalent to saying, Evil is the good.

Yes, he said, that was certainly his meaning; and he is twitting Pittacus
with ignorance of the use of terms, which in a Lesbian, who has been
accustoned to speak a barbarous | anguage, is natural

Do you hear, Protagoras, | asked, what our friend Prodicus is saying? And
have you an answer for hinf

You are entirely m staken, Prodicus, said Protagoras; and | know very wel
that Sinonides in using the word 'hard" neant what all of us nean, not
evil, but that which is not easy--that which takes a great deal of trouble:
of this | am positive.

| said: | also incline to believe, Protagoras, that this was the neaning
of Sinonides, of which our friend Prodi cus was very well aware, but he

t hought that he would nmake fun, and try if you could maintain your thesis;
for that Sinonides could never have nmeant the other is clearly proved by
the context, in which he says that God only has this gift. Now he cannot
surely mean to say that to be good is evil, when he afterwards proceeds to
say that God only has this gift, and that this is the attribute of himand
of no other. For if this be his meaning, Prodicus would inpute to

Si noni des a character of recklessness which is very unlike his countrynen.

And | should like to tell you, | said, what | inmagine to be the rea
meani ng of Sinonides in this poem if you will test what, in your way of
speaki ng, would be called my skill in poetry; or if you would rather,
will be the listener.

To this proposal Protagoras replied: As you please;--and Hippias,
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Prodi cus, and the others told me by all means to do as | proposed.

Then now, | said, | will endeavour to explain to you my opinion about this
poem of Sinonides. There is a very ancient philosophy which is nore
cultivated in Crete and Lacedaenon than in any other part of Hellas, and
there are nore phil osophers in those countries than anywhere else in the
world. This, however, is a secret which the Lacedaenoni ans deny; and they
pretend to be ignorant, just because they do not wish to have it thought
that they rule the world by wisdom 1|ike the Sophists of whom Protagoras
was speaking, and not by val our of arms; considering that if the reason of
their superiority were disclosed, all nen would be practising their w sdom
And this secret of theirs has never been di scovered by the imtators of
Lacedaenoni an fashions in other cities, who go about with their ears
bruised in imtation of them and have the caestus bound on their arns, and
are always in training, and wear short cloaks; for they inagine that these
are the practices which have enabl ed the Lacedaenoni ans to conquer the

ot her Hellenes. Now when the Lacedaenoni ans want to unbend and hold free
conversation with their wise nmen, and are no |onger satisfied with nere
secret intercourse, they drive out all these |aconizers, and any other
foreigners who may happen to be in their country, and they hold a

phi | osophi cal seance unknown to strangers; and they thenselves forbid their
young nen to go out into other cities--in this they are like the Cretans--
in order that they nmay not unlearn the |essons which they have taught them
And in Lacedaenon and Crete not only nen but also wonen have a pride in
their high cultivation. And hereby you may know that | amright in
attributing to the Lacedaenoni ans this excellence in philosophy and

specul ation: |If a man converses with the nost ordi nary Lacedaenoni an, he
will find himseldom good for rmuch in general conversation, but at any
point in the discourse he will be darting out sone notable saying, terse

and full of neaning, with unerring aim and the person with whomhe is

tal king seens to be like a child in his hands. And many of our own age and
of former ages have noted that the true Lacedaenoni an type of character has
the |l ove of philosophy even stronger than the |love of gymastics; they are
conscious that only a perfectly educated man is capable of uttering such
expressions. Such were Thales of MIletus, and Pittacus of Mtylene, and

Bi as of Priene, and our own Sol on, and Cl eobul us the Lindian, and Myson the
Cheni an; and seventh in the catal ogue of wi se nmen was the Lacedaenoni an
Chilo. Al these were |lovers and enul ators and di sciples of the culture of
t he Lacedaenoni ans, and any one mmy perceive that their wi sdomwas of this
character; consisting of short nenorabl e sentences, which they severally
uttered. And they net together and dedicated in the tenple of Apollo at

Del phi, as the first-fruits of their wi sdom the far-faned inscriptions,
which are in all nen's nouths--'Know thyself,' and ' Nothing too much.'

Wiy do | say all this? | amexplaining that this Lacedaenoni an brevity was
the style of primtive philosophy. Now there was a saying of Pittacus

whi ch was privately circulated and received the approbation of the wise
"Hard is it to be good.'" And Sinonides, who was anbitious of the fane of

wi sdom was aware that if he could overthrow this saying, then, as if he
had won a victory over sonme fanbus athlete, he would carry off the palm
anong his contenporaries. And if | amnot m staken, he conposed the entire
poemwi th the secret intention of damagi ng Pittacus and his saying.

Let us all unite in exam ning his words, and see whether | am speaking the
truth. Sinonides nust have been a lunatic, if, in the very first words of
the poem wanting to say only that to become good is hard, he inserted
(Greek) 'on the one hand' ('on the one hand to becone good is hard'); there
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woul d be no reason for the introduction of (G eek), unless you suppose him
to speak with a hostile reference to the words of Pittacus. Pittacus is
saying "Hard is it to be good,’ and he, in refutation of this thesis,
rejoins that the truly hard thing, Pittacus, is to becone good, not joining
"truly' with "good,' but with "hard." Not, that the hard thing is to be
truly good, as though there were sone truly good nen, and there were others
who were good but not truly good (this would be a very sinple observation
and quite unworthy of Sinonides); but you nust suppose himto nake a
trajection of the word "truly' (Greek), construing the saying of Pittacus
thus (and let us inagine Pittacus to be speaking and Sinoni des answering
him: 'Ony friends,' says Pittacus, 'hard is it to be good,' and

Si noni des answers, 'In that, Pittacus, you are mistaken; the difficulty is
not to be good, but on the one hand, to becone good, four-square in hands
and feet and mnd, without a flaw-that is hard truly.' This way of
readi ng the passage accounts for the insertion of (G eek) 'on the one
hand,' and for the position at the end of the clause of the word "truly,’
and all that follows shows this to be the neaning. A great deal might be
said in praise of the details of the poem which is a charnming piece of

wor kmanshi p, and very finished, but such mnutiae would be tedious. |
shoul d i ke, however, to point out the general intention of the poem which
is certainly designed in every part to be a refutation of the saying of
Pittacus. For he speaks in what follows a |little further on as if he neant
to argue that although there is a difficulty in becom ng good, yet this is
possible for a tine, and only for a tine. But having becone good, to
remain in a good state and be good, as you, Pittacus, affirm is not
possible, and is not granted to man; God only has this blessing; 'but man
cannot hel p being bad when the force of circunstances overpowers him' Now
whom does the force of circunstance overpower in the command of a vessel ?--
not the private individual, for he is always overpowered; and as one who is
al ready prostrate cannot be overthrown, and only he who is standing upright
but not he who is prostrate can be laid prostrate, so the force of

ci rcunstances can only over power himwho, at sone tinme or other, has
resources, and not himwho is at all tinmes helpless. The descent of a
great storm may make the pilot hel pless, or the severity of the season the
husbandman or the physician; for the good nay beconme bad, as another poet

Wi t nesses: - -

' The good are sonetines good and sonetimes bad.'

But the bad does not becone bad; he is always bad. So that when the force

of circunstances overpowers the nman of resources and skill and virtue, then
he cannot hel p being bad. And you, Pittacus, are saying, 'Hard is it to be
good.' Now there is a difficulty in becom ng good; and yet this is

possible: but to be good is an inpossibility--

'For he who does well is the good man, and he who does ill is the bad.

But what sort of doing is good in letters? and what sort of doing makes a
man good in letters? Clearly the knowing of them And what sort of well-
doi ng nmakes a man a good physician? Clearly the know edge of the art of
healing the sick. 'But he who does ill is the bad.' Now who becones a bad
physician? Clearly he who is in the first place a physician, and in the
second pl ace a good physician; for he may beconme a bad one al so: but none
of us unskilled individuals can by any amount of doing ill becone
physi ci ans, any nore than we can become carpenters or anything of that

sort; and he who by doing ill cannot become a physician at all, clearly
cannot becone a bad physician. |In |like nmanner the good may becone
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deteriorated by tine, or toil, or disease, or other accident (the only rea
doing ill is to be deprived of know edge), but the bad nman will never
become bad, for he is always bad; and if he were to become bad, he nust
previ ously have been good. Thus the words of the poemtend to show that on
the one hand a man cannot be continuously good, but that he nay becone good
and nmay al so become bad; and again that

'They are the best for the longest tinme whomthe gods |ove.'

All this relates to Pittacus, as is further proved by the sequel. For he
adds: - -

"Therefore | will not throw away ny span of |life to no purpose in searching
after the inpossible, hoping in vain to find a perfectly faultless man
anong those who partake of the fruit of the broad-bosoned earth: if | find
him | will send you word.'

(this is the vehement way in which he pursues his attack upon Pittacus
t hr oughout the whol e poem:

"But hi mwho does no evil, voluntarily | praise and | ove;--not even the
gods war agai nst necessity.

All this has a simlar drift, for Sinopnides was not so ignhorant as to say
that he praised those who did no evil voluntarily, as though there were
some who did evil voluntarily. For no wise man, as | believe, will allow
that any human being errs voluntarily, or voluntarily does evil and

di shonourabl e actions; but they are very well aware that all who do evi

and di shonourabl e things do them against their will. And Sinonides never
says that he praises himwho does no evil voluntarily; the word
"voluntarily' applies to hinmself. For he was under the inpression that a
good man nmight often conpel hinself to | ove and praise another, and to be
the friend and approver of another; and that there m ght be an involuntary
| ove, such as a man mght feel to an unnatural father or nother, or

country, or the like. Now bad nmen, when their parents or country have any
defects, ook on themw th malignant joy, and find fault with them and
expose and denounce themto others, under the idea that the rest of mankind
will be less likely to take thenselves to task and accuse them of negl ect;
and they blane their defects far nore than they deserve, in order that the
odi um which is necessarily incurred by them may be increased: but the good
man di ssenbles his feelings, and constrains hinself to praise them and if
t hey have wronged himand he is angry, he pacifies his anger and is
reconcil ed, and conpels hinmself to | ove and praise his own flesh and bl ood.
And Si nponi des, as is probable, considered that he hinself had often had to
prai se and magnify a tyrant or the like, nmuch against his will, and he al so
wi shes to inply to Pittacus that he does not censure him because he is
censori ous.

"For | amsatisfied he says, 'when a man is neither bad nor very stupid,;
and when he knows justice (which is the health of states), and is of sound
mnd, | will find no fault with him for | amnot given to finding fault,
and there are innumerable fools'

(implying that if he delighted in censure he m ght have abundant
opportunity of finding fault).

"Al'l things are good with which evil is unmingled."’
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In these latter words he does not nmean to say that all things are good

whi ch have no evil in them as you might say "All things are white which
have no black in them' for that would be ridicul ous; but he neans to say
that he accepts and finds no fault with the noderate or internediate state.

('l do not hope' he says, 'to find a perfectly blanel ess nan anong those
who partake of the fruits of the broad-bosoned earth (if | find him | wll
send you word); in this sense | praise no man. But he who is noderately
good, and does no evil, is good enough for nme, who |ove and approve every
one')

(and here observe that he uses a Lesbian word, epainem (approve), because
he is addressing Pittacus,

"Who | ove and APPROVE every one VOLUNTARILY, who does no evil:'

and that the stop should be put after 'voluntarily'); 'but there are sone
whom | involuntarily praise and |Iove. And you, Pittacus, | would never
have bl amed, if you had spoken what was noderately good and true; but | do
bl ame you because, putting on the appearance of truth, you are speaking
fal sely about the highest matters.'--And this, | said, Prodicus and
Protagoras, | take to be the meaning of Sinobnides in this poem

Hi ppias said: | think, Socrates, that you have given a very good
expl anation of the poemi but | have al so an excellent interpretation of ny
own which | will propound to you, if you will allow ne.

Nay, Hippias, said Alcibiades; not now, but at sone other tine. At present
we nust abi de by the conpact which was made between Socrates and
Protagoras, to the effect that as long as Protagoras is willing to ask,
Socrates should answer; or that if he would rather answer, then that
Socrates shoul d ask.

| said: | wish Protagoras either to ask or answer as he is inclined; but I
woul d rat her have done with poens and odes, if he does not object, and cone
back to the question about which |I was asking you at first, Protagoras, and
by your help nake an end of that. The talk about the poets seens to ne

i ke a commonpl ace entertai nnent to which a vul gar conpany have recourse;
who, because they are not able to converse or amuse one another, while they
are drinking, with the sound of their own voices and conversation, by
reason of their stupidity, raise the price of flute-girls in the nmarket,
hiring for a great sumthe voice of a flute instead of their own breath, to
be the nedium of intercourse anong them but where the conmpany are rea
gentl emen and nmen of education, you will see no flute-girls, nor dancing-
girls, nor harp-girls; and they have no nonsense or ganes, but are
contented with one another's conversation, of which their own voices are

t he nmedi um and which they carry on by turns and in an orderly manner, even
t hough they are very liberal in their potations. And a conpany like this
of ours, and nmen such as we profess to be, do not require the hel p of

anot her's voice, or of the poets whom you cannot interrogate about the
meani ng of what they are saying; people who cite them declaring, sone that
the poet has one neaning, and others that he has another, and the point
which is in dispute can never be decided. This sort of entertai nnent they
decline, and prefer to talk with one another, and put one another to the
proof in conversation. And these are the nodels which |I desire that you
and | should imtate. Leaving the poets, and keeping to ourselves, let us
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try the nettle of one another and meke proof of the truth in conversation
If you have a mind to ask, | amready to answer; or if you would rather, do
you answer, and give ne the opportunity of resum ng and conpl eting our
unfi ni shed argunent.

| made these and sone simlar observations; but Protagoras woul d not
distinctly say which he would do. Thereupon Alcibiades turned to Calli as,
and said:--Do you think, Callias, that Protagoras is fair in refusing to
say whether he will or will not answer? for | certainly think that he is
unfair; he ought either to proceed with the argument, or distinctly refuse
to proceed, that we may know his intention; and then Socrates will be able
to discourse with sone one else, and the rest of the conpany will be free
to talk with one another.

| think that Protagoras was really nade ashaned by these words of

Al ci bi ades, and when the prayers of Callias and the conpany were
superadded, he was at |ast induced to argue, and said that | might ask and
he woul d answer.

So | said: Do not imagine, Protagoras, that | have any other interest in
aski ng questions of you but that of clearing up ny own difficulties. For I
think that Homer was very right in saying that

"When two go together, one sees before the other (Il1.),"

for all nen who have a conpanion are readier in deed, word, or thought; but
if a man

'Sees a thing when he is al one,’

he goes about straightway seeking until he finds sonme one to whom he may
show hi s discoveries, and who may confirmhimin them And | would rather
hol d di scourse with you than with any one, because | think that no nan has
a better understandi ng of npst things which a good nan nmay be expected to
understand, and in particular of virtue. For who is there, but you?--who
not only claimto be a good man and a gentlenman, for many are this, and yet
have not the power of making others good--whereas you are not only good
yoursel f, but also the cause of goodness in others. Mbreover such
confidence have you in yourself, that although other Sophists conceal their
prof ession, you proclaimin the face of Hellas that you are a Sophist or
teacher of virtue and education, and are the first who demanded pay in
return. How then can | do otherwise than invite you to the exani nation of
these subjects, and ask questions and consult with you? | nust, indeed.
And | should |like once nore to have ny nmenory refreshed by you about the
guestions which | was asking you at first, and also to have your help in
considering them If I amnot nistaken the question was this: Are w sdom
and tenperance and courage and justice and holiness five nanes of the sane
thi ng? or has each of the names a separate underlying essence and
correspondi ng thing having a peculiar function, no one of them being |ike
any other of then? And you replied that the five nanmes were not the nanes
of the sane thing, but that each of them had a separate object, and that
all these objects were parts of virtue, not in the sane way that the parts
of gold are |like each other and the whole of which they are parts, but as
the parts of the face are unlike the whole of which they are parts and one
anot her, and have each of thema distinct function. | should |ike to know
whether this is still your opinion; or if not, I will ask you to define
your meaning, and | shall not take you to task if you now make a different
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statement. For | dare say that you nmay have said what you did only in

order to make trial of ne.

I answer, Socrates, he said, that all these qualities are parts of virtue,

and that four out of the five are to some extent simlar, and that the

fifth of them which is courage, is very different fromthe other four, as

| prove in this way: You nmy observe that nmany nen are utterly

unri ghteous, unholy, intenperate, ignorant, who are neverthel ess renarkabl e

for their courage.

Stop, | said; | should Iike to think about that. Wen you speak of brave
men, do you mean the confident, or another sort of nature?

Yes, he said; | nean the inpetuous, ready to go at that which others are
afraid to approach

In the next place, you would affirmvirtue to be a good thing, of which
good thing you assert yourself to be a teacher

Yes, he said; | should say the best of all things, if I amin my right
m nd.

And is it partly good and partly bad, | said, or wholly good?

Whol |y good, and in the highest degree.

Tell me then; who are they who have confidence when diving into a well?
| should say, the divers.

And the reason of this is that they have know edge?

Yes, that is the reason.

And who have confidence when fighting on horseback--the skilled horseman or
t he unskilled?

The skill ed.

And who when fighting with |ight shields--the peltasts or the nonpeltasts?
The peltasts. And that is true of all other things, he said, if that is
your point: those who have know edge are nore confident than those who
have no know edge, and they are nore confident after they have | earned than

bef ore.

And have you not seen persons utterly ignorant, | said, of these things,
and yet confident about then?

Yes, he said, | have seen such persons far too confident.
And are not these confident persons al so courageous?

In that case, he replied, courage would be a base thing, for the nmen of
whom we are speaking are surely madnen.

Then who are the courageous? Are they not the confident?
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Yes, he said; to that statenment | adhere.

And those, | said, who are thus confident w thout know edge are really not
courageous, but mad; and in that case the wi sest are also the nost
confident, and being the nobst confident are also the bravest, and upon that
vi ew again wi sdomw || be courage.

Nay, Socrates, he replied, you are m staken in your renmenbrance of what was

said by ne. Wen you asked me, | certainly did say that the courageous are
the confident; but | was never asked whether the confident are the
courageous; if you had asked nme, | should have answered 'Not all of them:

and what | did answer you have not proved to be fal se, although you
proceeded to show that those who have know edge are nobre courageous than
they were before they had knowl edge, and nore courageous than others who
have no know edge, and were then led on to think that courage is the sane
as wisdom But in this way of arguing you m ght cone to inmgi ne that
strength is wisdom You m ght begin by asking whether the strong are able,
and | should say 'Yes'; and then whether those who know how to westle are
not nore able to westle than those who do not know how to westle, and
nore able after than before they had | earned, and | should assent. And
when | had admtted this, you mi ght use ny admi ssions in such a way as to
prove that upon ny view wi sdomis strength; whereas in that case | should
not have admtted, any nore than in the other, that the able are strong,

al though | have admitted that the strong are able. For there is a

di fference between ability and strength; the fornmer is given by know edge
as well as by madness or rage, but strength conmes fromnature and a healthy
state of the body. And in |like manner | say of confidence and courage,
that they are not the same; and | argue that the courageous are confident,
but not all the confident courageous. For confidence may be given to nen
by art, and also, like ability, by madness and rage; but courage cones to
them from nature and the healthy state of the soul

| said: You would admt, Protagoras, that some nen |live well and others
iz

He assented.
And do you think that a man lives well who lives in pain and grief?
He does not.

But if he lives pleasantly to the end of his life, will he not in that case
have |ived well?

He will.

Then to live pleasantly is a good, and to live unpleasantly an evil?

Yes, he said, if the pleasure be good and honourabl e.

And do you, Protagoras, like the rest of the world, call sone pleasant
things evil and sone painful things good?--for | amrather disposed to say
that things are good in as far as they are pleasant, if they have no

consequences of another sort, and in as far as they are painful they are
bad.
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I do not know, Socrates, he said, whether | can venture to assert in that
unqual i fi ed manner that the pleasant is the good and the painful the evil.
Having regard not only to ny present answer, but also to the whole of ny
life, | shall be safer, if I amnot mistaken, in saying that there are sone
pl easant things which are not good, and that there are sone pai nful things
whi ch are good, and sone which are not good, and that there are some which
are neither good nor evil.

And you would call pleasant, | said, the things which participate in
pl easure or create pleasure?

Certainly, he said.

Then my neaning is, that in as far as they are pleasant they are good; and
my question would inply that pleasure is a good in itself.

According to your favourite node of speech, Socrates, 'Let us reflect about
this," he said; and if the reflection is to the point, and the result
proves that pleasure and good are really the sanme, then we will agree; but
if not, then we will argue.

And woul d you wi sh to begin the enquiry? | said; or shall | begin?

You ought to take the lead, he said; for you are the author of the
di scussi on.

May | enploy an illustration? | said. Suppose sone one who i s enquiring
into the health or sone other bodily quality of another:--he | ooks at his
face and at the tips of his fingers, and then he says, Uncover your chest
and back to ne that | may have a better view --that is the sort of thing
which | desire in this speculation. Having seen what your opinion is about
good and pleasure, | ammnded to say to you: Uncover your mnd to ne,
Prot agoras, and reveal your opinion about know edge, that | nmay know

whet her you agree with the rest of the world. Now the rest of the world
are of opinion that know edge is a principle not of strength, or of rule,
or of command: their notion is that a man may have know edge, and yet that
t he know edge which is in himmay be overnmastered by anger, or pleasure, or
pain, or |love, or perhaps by fear,--just as if know edge were a sl ave, and
m ght be dragged about anyhow. Now is that your view? or do you think that
know edge is a noble and commandi ng t hing, which cannot be overcone, and
will not allow a man, if he only knows the difference of good and evil, to
do anything which is contrary to know edge, but that wi sdomw || have
strength to hel p hin®

| agree with you, Socrates, said Protagoras; and not only so, but |, above
all other men, am bound to say that w sdom and know edge are the hi ghest of
human t hi ngs.

Good, | said, and true. But are you aware that the majority of the world
are of another mind; and that nen are commonly supposed to know the things
whi ch are best, and not to do them when they might? And npbst persons whom
I have asked the reason of this have said that when nen act contrary to
know edge they are overcone by pain, or pleasure, or sone of those

af fections which | was just now nentioning.

Yes, Socrates, he replied; and that is not the only point about which
manki nd are in error.
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Suppose, then, that you and | endeavour to instruct and informthemwhat is
the nature of this affection which they call 'being overcone by pleasure,’
and which they affirmto be the reason why they do not always do what is
best. Wen we say to them Friends, you are nistaken, and are sayi ng what
is not true, they would probably reply: Socrates and Protagoras, if this
affection of the soul is not to be called 'being overcone by pleasure,"
pray, what is it, and by what nane woul d you describe it?

But why, Socrates, should we trouble ourselves about the opinion of the
many, who just say anything that happens to occur to then?

| believe, | said, that they may be of use in hel ping us to discover how
courage is related to the other parts of virtue. |If you are disposed to
abi de by our agreenent, that | should show the way in which, as | think,

our recent difficulty is nost likely to be cleared up, do you follow, but
if not, never mnd.

You are quite right, he said; and | would have you proceed as you have
begun.

Well then, | said, let me suppose that they repeat their question, What
account do you give of that which, in our way of speaking, is terned being
overcone by pleasure? | should answer thus: Listen, and Protagoras and
wi || endeavour to show you. When nen are overcone by eating and drinking
and ot her sensual desires which are pleasant, and they, knowing themto be
evil, nevertheless indulge in them would you not say that they were
overcome by pleasure? They will not deny this. And suppose that you and
were to go on and ask themagain: 'In what way do you say that they are
evil,--in that they are pleasant and give pleasure at the nmonment, or
because they cause di sease and poverty and other like evils in the future?
Wuld they still be evil, if they had no attendant evil consequences,
sinmply because they give the consci ousness of pleasure of whatever

nature?' --Wul d they not answer that they are not evil on account of the
pl easure which is inmediately given by them but on account of the after
consequences--di seases and the like?

| believe, said Protagoras, that the world in general would answer as you
do.

And in causing diseases do they not cause pain? and in causing poverty do
they not cause pain;--they would agree to that also, if |I am not m staken?

Pr ot agor as assent ed.

Then | should say to them in ny nane and yours: Do you think them evi
for any other reason, except because they end in pain and rob us of other
pl easures: --there again they woul d agree?

We both of us thought that they woul d.

And then | should take the question fromthe opposite point of view, and
say: 'Friends, when you speak of goods being painful, do you not nean
remedi al goods, such as gymastic exercises, and mlitary service, and the
physi ci an's use of burning, cutting, drugging, and starving? Are these the
t hi ngs which are good but painful ? --they would assent to nme?
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He agreed.

"And do you call them good because they occasion the greatest i mediate
suffering and pain; or because, afterwards, they bring health and

i mprovenent of the bodily condition and the salvation of states and power
over others and wealth?' --they would agree to the latter alternative, if |
am not nmi st aken?

He assent ed.

"Are these things good for any other reason except that they end in

pl easure, and get rid of and avert pain? Are you |looking to any other
standard but pleasure and pain when you call them good? --they woul d
acknow edge that they were not?

| think so, said Protagoras.

"And do you not pursue after pleasure as a good, and avoid pain as an
evil?

He assent ed.

'"Then you think that pain is an evil and pleasure is a good: and even
pl easure you deem an evil, when it robs you of greater pleasures than it
gi ves, or causes pains greater than the pleasure. |If, however, you cal
pl easure an evil in relation to sone other end or standard, you will be
able to show us that standard. But you have none to show.'

I do not think that they have, said Protagoras.

"And have you not a simlar way of speaking about pain? You call pain a
good when it takes away greater pains than those which it has, or gives

pl easures greater than the pains: then if you have sone standard other
than pl easure and pain to which you refer when you call actual pain a good,
you can show what that is. But you cannot.'

True, said Protagoras.

Suppose again, | said, that the world says to ne: 'Wy do you spend nany
words and speak in many ways on this subject?  Excuse ne, friends, |
should reply; but in the first place there is a difficulty in explaining
the neani ng of the expression 'overcone by pleasure'; and the whole
argunment turns upon this. And even now, if you see any possible way in
which evil can be expl ained as other than pain, or good as other than

pl easure, you may still retract. Are you satisfied, then, at having a life
of pleasure which is without pain? |If you are, and if you are unable to
show any good or evil which does not end in pleasure and pain, hear the
consequences: --1f what you say is true, then the argunent is absurd which
affirms that a man often does evil know ngly, when he m ght abstain,
because he is seduced and overpowered by pleasure; or again, when you say
that a man knowi ngly refuses to do what is good because he is overcone at
the nonent by pleasure. And that this is ridiculous will be evident if
only we give up the use of various names, such as pleasant and pai nful, and
good and evil. As there are two things, let us call them by tw names--
first, good and evil, and then pleasant and painful. Assuming this, let us
go on to say that a man does evil knowi ng that he does evil. But sone one
will ask, Why? Because he is overcone, is the first answer. And by what
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is he overcone? the enquirer will proceed to ask. And we shall not be able
to reply 'By pleasure,’ for the name of pleasure has been exchanged for
that of good. |In our answer, then, we shall only say that he is overcone.
"By what?' he will reiterate. By the good, we shall have to reply; indeed
we shall. Nay, but our questioner will rejoin with a |augh, if he be one
of the swaggering sort, 'That is too ridiculous, that a man should do what
he knows to be evil when he ought not, because he is overcone by good. |Is
that, he will ask, because the good was worthy or not worthy of conquering
the evil'? And in answer to that we shall clearly reply, Because it was
not worthy; for if it had been worthy, then he who, as we say, was overcone
by pl easure, would not have been wong. 'But how," he will reply, 'can the
good be unworthy of the evil, or the evil of the good'? 1s not the rea
expl anation that they are out of proportion to one another, either as
greater and smaller, or nore and fewer? This we cannot deny. And when you

speak of being overcome--'what do you nean,' he will say, 'but that you
choose the greater evil in exchange for the | esser good?' Admtted. And
now substitute the nanes of pleasure and pain for good and evil, and say,

not as before, that a man does what is evil know ngly, but that he does
what is painful knowi ngly, and because he is overcone by pleasure, which is
unworthy to overcone. \What neasure is there of the relations of pleasure
to pain other than excess and defect, which neans that they becone greater
and smaller, and nore and fewer, and differ in degree? For if any one
says: 'Yes, Socrates, but immediate pleasure differs widely fromfuture

pl easure and pain'--To that | should reply: And do they differ in anything
but in pleasure and pain? There can be no other nmeasure of them And do

you, like a skilful weigher, put into the balance the pleasures and the
pai ns, and their nearness and di stance, and wei gh them and then say which
outwei ghs the other. |If you weigh pleasures agai nst pleasures, you of

course take the nore and greater; or if you weigh pains agai nst pains, you
take the fewer and the less; or if pleasures against pains, then you choose
that course of action in which the painful is exceeded by the pleasant,

whet her the distant by the near or the near by the distant; and you avoid
that course of action in which the pleasant is exceeded by the painful
Wul d you not admit, ny friends, that this is true? | amconfident that

t hey cannot deny this.

He agreed with ne.

Well then, | shall say, if you agree so far, be so good as to answer ne a
question: Do not the same magnitudes appear larger to your sight when
near, and smaller when at a distance? They will acknow edge that. And the

same hol ds of thickness and nunber; also sounds, which are in thensel ves
equal , are greater when near, and | esser when at a distance. They will
grant that also. Now suppose happiness to consist in doing or choosing the
greater, and in not doing or in avoiding the |ess, what woul d be the saving
principle of human Iife? Wuld not the art of neasuring be the saving
principle; or would the power of appearance? 1s not the latter that
deceiving art which makes us wander up and down and take the things at one
time of which we repent at another, both in our actions and in our choice
of things great and smal|l? But the art of neasurenent would do away with
the effect of appearances, and, showing the truth, would fain teach the
soul at last to find rest in the truth, and would thus save our life.

Woul d not manki nd generally acknow edge that the art which acconplishes
this result is the art of measurement?

Yes, he said, the art of neasurenent.
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Suppose, again, the salvation of human life to depend on the choice of odd
and even, and on the know edge of when a man ought to choose the greater or
|l ess, either in reference to thenselves or to each other, and whether near
or at a distance; what would be the saving principle of our lives? Wuld
not know edge?--a know edge of measuring, when the question is one of
excess and defect, and a know edge of nunber, when the question is of odd
and even? The world will assent, will they not?

Prot agoras hinsel f thought that they woul d.

Well then, ny friends, | say to them seeing that the salvation of human
life has been found to consist in the right choice of pleasures and pains,
--in the choice of the nore and the fewer, and the greater and the | ess,
and the nearer and renoter, nust not this measuring be a consideration of
their excess and defect and equality in relation to each other?

This is undeniably true.

And this, as possessing nmeasure, nust undeni ably also be an art and

sci ence?
They wi Il agree, he said.
The nature of that art or science will be a matter of future consideration;

but the existence of such a science furnishes a denonstrative answer to the
guestion which you asked of ne and Protagoras. At the tinme when you asked
the question, if you renmenber, both of us were agreeing that there was
not hi ng m ghtier than know edge, and that know edge, in whatever existing,
must have the advantage over pleasure and all other things; and then you
said that pleasure often got the advantage even over a man who has

know edge; and we refused to allow this, and you rejoined: O Protagoras
and Socrates, what is the neaning of being overcone by pleasure if not
this?--tell us what you call such a state:--if we had i mediately and at
the tine answered 'lgnorance,' you would have | aughed at us. But now, in

| aughing at us, you will be | aughing at yourselves: for you also admtted
that men err in their choice of pleasures and pains; that is, in their

choi ce of good and evil, from defect of know edge; and you admitted
further, that they err, not only from defect of know edge in general, but
of that particular know edge which is called nmeasuring. And you are also
aware that the erring act which is done w thout know edge is done in

i gnorance. This, therefore, is the neaning of being overcone by pleasure;
--ignorance, and that the greatest. And our friends Protagoras and

Prodi cus and Hi ppias declare that they are the physicians of ignorance; but
you, who are under the m staken inpression that ignorance is not the cause,
and that the art of which | am speaki ng cannot be taught, neither go
your sel ves, nor send your children, to the Sophists, who are the teachers
of these things--you take care of your noney and give them none; and the
result is, that you are the worse off both in public and private |life:--Let
us suppose this to be our answer to the world in general: And now | should
like to ask you, Hippias, and you, Prodicus, as well as Protagoras (for the
argunent is to be yours as well as ours), whether you think that | am
speaking the truth or not?

They all thought that what | said was entirely true.

Then you agree, | said, that the pleasant is the good, and the painfu
evil. And here | would beg ny friend Prodicus not to introduce his

Get any book for freeon:  www.Abika.com




PROTAGORAS

di stinction of names, whether he is disposed to say pl easurabl e,
delightful, joyful. However, by whatever nane he prefers to call them I
wi Il ask you, nost excellent Prodicus, to answer in nmy sense of the words.

Prodi cus | aughed and assented, as did the others.

Then, ny friends, what do you say to this? Are not all actions honourable
and useful, of which the tendency is to make |ife painless and pl easant?
The honourable work is also useful and good?

This was admitted.

Then, | said, if the pleasant is the good, nobody does anything under the
i dea or conviction that some other thing would be better and is al so

attai nable, when he m ght do the better. And this inferiority of a man to
himself is nerely ignorance, as the superiority of a man to hinself is

wi sdom

They all assented.

And is not ignorance the having a false opinion and being deceived about
i nportant nmatters?

To this al so they unani nmously assent ed.

Then, | said, no man voluntarily pursues evil, or that which he thinks to
be evil. To prefer evil to good is not in human nature; and when a man is
conpelled to choose one of two evils, no one will choose the greater when
he may have the |ess.

All of us agreed to every word of this.

Well, | said, there is a certain thing called fear or terror; and here,
Prodi cus, | should particularly |like to know whether you woul d agree with
me in defining this fear or terror as expectation of evil.

Prot agoras and Hi ppi as agreed, but Prodicus said that this was fear and not
terror.

Never mnd, Prodicus, | said; but let ne ask whether, if our former
assertions are true, a man will pursue that which he fears when he is not
conpel l ed? Would not this be in flat contradiction to the admi ssion which
has been already nade, that he thinks the things which he fears to be evil;
and no one will pursue or voluntarily accept that which he thinks to be
evil?

That al so was universally admtted

Then, | said, these, Hippias and Prodicus, are our prem sses; and | would
beg Protagoras to explain to us how he can be right in what he said at
first. | do not nean in what he said quite at first, for his first

statement, as you nay renenber, was that whereas there were five parts of
virtue none of themwas |ike any other of them each of them had a separate
function. To this, however, | amnot referring, but to the assertion which
he afterwards made that of the five virtues four were nearly akin to each
ot her, but that the fifth, which was courage, differed greatly fromthe
others. And of this he gave nme the followi ng proof. He said: You wll
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find, Socrates, that some of the nobst inpious, and unrighteous, and

i ntenperate, and ignorant of men are anong the nobst courageous; which
proves that courage is very different fromthe other parts of virtue.

was surprised at his saying this at the tine, and I amstill nore surprised
now that | have discussed the matter with you. So | asked hi m whether by
the brave he neant the confident. Yes, he replied, and the inpetuous or
goers. (You may remenber, Protagoras, that this was your answer.)

He assent ed.

Well then, | said, tell us against what are the courageous ready to go--
agai nst the sanme dangers as the cowards?

No, he answered.
Then agai nst sonething different?
Yes, he said.

Then do cowards go where there is safety, and the courageous where there is
danger ?

Yes, Socrates, SO0 men say.
Very true, | said. But | want to know agai nst what do you say that the
courageous are ready to go--agai nst dangers, believing themto be dangers,

or not agai nst dangers?

No, said he; the former case has been proved by you in the previous
argunment to be inpossible.

That, again, | replied, is quite true. And if this has been rightly
proven, then no one goes to neet what he thinks to be dangers, since the
want of self-control, which makes men rush into dangers, has been shown to
be ignorance.

He assent ed.

And yet the courageous nman and the coward alike go to neet that about which
they are confident; so that, in this point of view, the cowardly and the
courageous go to nmeet the sane things.

And yet, Socrates, said Protagoras, that to which the coward goes is the
opposite of that to which the courageous goes; the one, for exanmple, is
ready to go to battle, and the other is not ready.

And is going to battle honourable or disgraceful? | said.

Honour abl e, he replied.

And if honourable, then already admitted by us to be good; for al
honour abl e acti ons we have admtted to be good.

That is true; and to that opinion | shall always adhere.

True, | said. But which of the two are they who, as you say, are unwilling
to go to war, which is a good and honourabl e thing?
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The cowards, he replied.
And what is good and honourable, | said, is also pleasant?
It has certainly been acknowl edged to be so, he replied.

And do the cowards knowi ngly refuse to go to the nobler, and pl easanter
and better?

The adm ssion of that, he replied, would belie our fornmer adm ssions.

But does not the courageous man also go to neet the better, and pl easanter
and nobl er?

That must be admitted.

And t he courageous man has no base fear or base confidence?
True, he replied.

And if not base, then honourabl e?

He admitted this.

And if honourable, then good?

Yes.

But the fear and confidence of the coward or fool hardy or madman, on the
contrary, are base?

He assent ed.

And t hese base fears and confidences originate in ignorance and
uni nstruct edness?

True, he said.

Then as to the notive fromwhich the cowards act, do you call it cowardice
or courage?

| should say cowardice, he replied.

And have they not been shown to be cowards through their ignorance of
dangers?

Assuredly, he said.

And because of that ignorance they are cowards?

He assented.

And t he reason why they are cowards is adnmitted by you to be cowardi ce?

He agai n assented.
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Then the ignorance of what is and is not dangerous is cowardice?
He nodded assent.

But surely courage, | said, is opposed to cowardice?

Yes.

Then the wi sdom whi ch knows what are and are not dangers is opposed to the
i gnorance of then?

To that again he nodded assent.
And the ignorance of themis cowardice?
To that he very reluctantly nodded assent.

And t he know edge of that which is and is not dangerous is courage, and is
opposed to the ignorance of these things?

At this point he would no | onger nod assent, but was silent.
And why, | said, do you neither assent nor dissent, Protagoras?
Fini sh the argunent by yourself, he said.

I only want to ask one nore question, | said. | want to know whether you
still think that there are nmen who are nobst ignorant and yet npst
cour ageous?

You seemto have a great anbition to make ne answer, Socrates, and
therefore I will gratify you, and say, that this appears to ne to be
i mpossi bl e consistently with the argunent.

My only object, | said, in continuing the discussion, has been the desire
to ascertain the nature and relations of virtue; for if this were clear, |
amvery sure that the other controversy which has been carried on at great

| ength by both of us--you affirm ng and | denying that virtue can be
taught--woul d al so becone clear. The result of our discussion appears to
me to be singular. For if the argunent had a human voice, that voice woul d
be heard | aughing at us and saying: 'Protagoras and Socrates, you are
strange beings; there are you, Socrates, who were saying that virtue cannot
be taught, contradicting yourself now by your attenpt to prove that al

t hi ngs are knowl edge, including justice, and tenperance, and courage, --
which tends to show that virtue can certainly be taught; for if virtue were
ot her than know edge, as Protagoras attenpted to prove, then clearly virtue
cannot be taught; but if virtue is entirely know edge, as you are seeking
to show, then |I cannot but suppose that virtue is capable of being taught.
Prot agoras, on the other hand, who started by saying that it m ght be
taught, is now eager to prove it to be anything rather than know edge; and
if this is true, it nust be quite incapable of being taught.' Now I

Prot agoras, perceiving this terrible confusion of our ideas, have a great
desire that they should be cleared up. And | should Iike to carry on the
di scussion until we ascertain what virtue i s, whether capable of being
taught or not, l|est haply Epinetheus should trip us up and deceive us in
the argunent, as he forgot us in the story; | prefer your Prometheus to
your Epinetheus, for of himl make use, whenever | am busy about these
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questions, in Pronethean care of ny owmn life. And if you have no

objection, as | said at first, | should like to have your help in the
enquiry.

Protagoras replied: Socrates, | amnot of a base nature, and | amthe | ast
man in the world to be envious. | cannot but applaud your energy and your
conduct of an argunent. As | have often said, | adnire you above all nen

whom | know, and far above all nen of your age; and | believe that you wll
beconme very em nent in philosophy. Let us conme back to the subject at sone
future time; at present we had better turn to sonmething el se

By all nmeans, | said, if that is your wish; for | too ought Iong since to

have kept the engagenent of which | spoke before, and only tarried because
I could not refuse the request of the noble Callias. So the conversation

ended, and we went our way.
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